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THE JEWISH HISTORICAL SOCIETY
OF BRITISH COLUMBIA
The Jewish Historical Society of British Columbia ( JHSBC) was
founded on January 25, 1971, under the direction of historian Cyril
Leonoff, with assistance from the National Council of Jewish Women
and Canadian Jewish Congress, Pacific Region. By 2002, the
JHSBC’s collection had become so extensive that it became
apparent that a formal archives was needed to house their records.
The Jewish Museum and Archives of British Columbia ( JMABC),
administered by the historical society, officially opened to the public
on March 25, 2007.
The JHSBC is the preeminent and authoritative body for the
gathering and sharing of community memory of Jewish life in
British Columbia. Through its publications, education programs and
the operation of the museum and archives, the JHSBC collects,
researches, preserves, exhibits and interprets archival material
and artifacts related to the history of the Jewish people in
British Columbia.
The society’s holdings comprise records from 49 organizations, families and individuals, and cover the years 1860-2009, with predominant
dates of 1920-2005. As of publication, the archives holds 300 linear
metres of textual files, 300,000 photographs and 640 oral history
interviews.
The Scribe is the annual journal published by the JHSBC. As an
anthology with peer-reviewed articles, it seeks to cover all aspects of
the Jewish experience in British Columbia and Western Canada,
including history, culture, art, literature, religion, communal activities
and contributions to the development and progress of Canada.
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EDITOR’S INTRODUCTION

Thirty years ago, the first edition of The Scribe was published. The
“official newsletter of the Jewish Historical Society of B.C.” was one
page long and basically consisted of a call for artifacts, articles and
storage space. It included a few book announcements and an update
on renovations to Congregation Emanu-El in Victoria.
Since this inaugural issue in March 1979, The Scribe has covered a
diverse range of topics, including Jews in the Yukon, the Schara
Tzedeck Cemetery, photographer Leonard Frank, Jews in Alberta,
doctors and dentists of the North, the West Kootenay Jewish
community and Torah scrolls in B.C. Jewish communities.
From a newsletter, The Scribe transformed into a booklet/journal with
the Spring 1987 issue. “We believe that this change will be beneficial
on several counts,” wrote then co-editors Barry Dunner and Evelyn
Neaman. “Authors will be more readily able to document articles
when required and standardized contents will provide continuity from
issue to issue.”
The publication of The Rise of Jewish Life and Religion in British
Columbia, 1858-1948 by Jewish Historical Society of British
Columbia ( JHSBC) historian emeritus Cyril Leonoff as a full edition
of The Scribe (Vol. 28, 2008) represented another evolution of the
society’s journal. A professionally designed 204-page, soft-cover
book with 20 pages of endnotes and sources, it raised the level of
scholarship and production value, featuring almost 100 high-quality
images from the Jewish Museum and Archives of B.C.’s collection.
Maintaining this design template, the 2009 issue of The Scribe
includes, for the first time, peer-reviewed articles (see “Jewish Art in
Public Spaces on Canada’s West Coast” on page 11 and “Three New
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World Synagogues” on page 27). This move to become a more scholarly publication follows in the tradition established by the JHSBC
itself. Since its inception in 1971, the society has continually pursued
excellence and growth. It has produced a dozen books and two films
and is celebrating three decades of The Scribe. From a small group of
community members, the society now owns and operates the Jewish
Museum and Archives of British Columbia, which hosts exhibits,
school programs, community and other events. It now has several
hundred members and volunteers and its holdings have increased
substantially; for example, from approximately 100 recorded oral
histories in 1979, the society now holds 640. (See Archivist’s Report,
page 103.)
This issue of The Scribe includes some of these holdings in its Focus
on Jews in Sports. The lead article is an overview of the literature on
the topic and it is followed by an interview with local Olympian
Karen James. Sports-related excerpts from JHSBC oral histories and
archival photographs of B.C. Jews engaged in sporting activities
round out the section.
Also in this issue are a poem, book reviews and publication announcements, illustrating the wide variety of submissions accepted for consideration. In Vol. 1, No. 1, of The Scribe, then society president and
newsletter editor Allan Klenman encouraged readers with an appropriate story to tell, to “pull out the old typewriter and get the fingers
going.” While the computer keyboard has replaced the typewriter,
submissions relating to Jewish life in British Columbia, Canada in
general or the North American West Coast are still eagerly sought.
Detailed information on submitting an article, essay, interview, commentary or review to The Scribe is found at the end of this journal.
Back issues of The Scribe can be downloaded from http://www.jewishmuseum.ca/about-us/the-scribe, while current issues, including
Leonoff ’s Rise of Jewish Life and Religion, can be obtained by
contacting the historical society directly at 604-257-5199 or
info@jewishmuseum.ca.

Hanging the Star of David on Blanshard Street

Hanging the Star of David on Blanshard Street
for Jack Gardner
by Isa Milman
At the Bereavement as Healing conference in Montreal
the woman was shocked to see a Mogen David around my neck,
surely no shield, no protection on the streets of Paris
where she hid as a child, Aren’t you afraid
to show yourself as a Jew?
I grew up with fear, as familiar to me as my own bed,
as the sound of my parents breathing in the next room.
After my Kriyat Shema, my prayer before sleep,
the stars were always yellow, scrolled in black, falling off trains.
Rosie brought her yellow star, wrapped in a hankie,
to my father’s funeral in Miami. So fragile she only
took it out for special occasions, but she let us hold it,
and it had a surprising weight, as though my father’s soul
chose to linger there, as we remembered
his lucky breaks, from Poland to the Gulag,
then Uzbekistan, Germany, and the long road
to freedom, to America.

© Isa Milman

Congregation Emanu-El
in Victoria, B.C.,
on Blanshard Street.

JMABC/NEMETZ JEWISH COMMUNITY
ARCHIVES; L.00871

The day we hung the Jewish Star on Blanshard Street,
passers-by wondered what all the excitement was about.
“Look, we’re Jews,” I
said, “and we’re hanging
our symbol on our new
building.”
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JEWISH ART IN PUBLIC SPACES
ON CANADA’S WEST COAST
by Barbara Weiser
This paper will examine the works of several of Vancouver’s fine craft
artists, whose works can be found in Jewish public spaces on Canada’s
West Coast. I have selected a group of artists who reveal a synthesis
of traditional and modern stylistic approaches in the depiction of
Jewish themes.1 Noteworthy is their stylistic approach, which marks a
shift away from the tradition found in Eastern Canadian synagogue
art from the same period. The underlying forces for this artistic shift,
particularly the area of theological symbols, will be explored with a
view to comprehend and reveal the religious and social values of the
Vancouver Jewish community.
As a collective, West Coast artists have modified Jewish artistic
traditions in a distinct manner. This is accomplished by including
references to their own natural surroundings. The artists whose works
are highlighted have continued the rich and long tradition of Jewish
visual arts infused by memory and imagination, containing many
indicators of Jewish identity. But it is the geographical setting of
Vancouver, along with some recent communal demographics, which
must be considered to best understand Jewish material culture in
Vancouver’s Jewish public spaces.
The city is set between the Pacific Ocean and coastal mountains. It
has a natural beauty and a cosmopolitan flair. Author Norm Ravvin,
who returned to Vancouver after spending some time on the East
Coast in the early 1990s, noted, “the city seems to have taken on a
kind of cosmopolitan glitter, a broad-shouldered American confidence…. It has the wonder of living on a mellow coastal outpost
surrounded by ocean and mountains … every neighbourhood has shed
its older skin in favour of something new.”2 The attractions of the city
have brought waves of immigration for both Jews and non-Jews.
From 1981 to 1991, the Jewish population in the city increased 31.7%,
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and, from 1991-2001, by 14.9%; Vancouver has grown to be the thirdlargest Jewish community in Canada.3 However, according to the
2006 Census, there were approximately 21,465 Jews in Vancouver, a
decrease from the 22,130 reported in the 2001 Census (mirroring the
decreasing Jewish population nationwide).
Vancouver is served by almost 25 synagogues and learning centres
of every Jewish denomination, with the Conservative movement
supported by the largest number of members. However, according
to 1995 data, only 40% of the community has a synagogue
affiliation4 and a 2008 survey of the Greater Vancouver Jewish
community indicated that only about 52% of respondents identified
themselves as denominational and only 32% described their children as such.5
Nonetheless, there is a segment of the Greater Vancouver
community that has shown interest in preserving Jewish culture
and religious identity, and has the financial resources to build
the structures to support these ideals.6 For example, Congregation
Har El in West Vancouver established a permanent synagogue and
community centre in 1997, the construction of which was completed
in 1998; Congregation Beth Hamidrash was rebuilt in 2001; the
Peretz Centre for Secular Jewish Culture reopened in a brand new
building in 2001; a new building was constructed for King David
High School in 2005; and the Jewish Museum and Archives of
British Columbia opened on the newly renovated third floor of the
Jewish Community Centre of Greater Vancouver in 2007. As well,
Vancouver Hillel launched a successful capital campaign in 2006 to
raise funds for a new, expanded Hillel House on the University of
British Columbia campus, which is expected to be open by the
2010-2011 academic year. For these new and refurbished venues, the
artisans have been required to recall a centuries-old heritage
and make it relevant for the communities that currently frequent
these premises.7
Despite the mixed ancestry of the community, many B.C. Jews no
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longer identify their religion as Jewish, but rather see themselves as
secular Jews.8 A study based on 2001 Census data found the levels of
Jewish identification in the Vancouver metropolitan area (76.5%) to
be much lower than in the rest of Canada (89.1%) as a whole.9 This
mixed and fluid conception of identity is reflected in the West Coast
artwork, where we see a shift away from direct biblical references to
more nature-based scenes.
For the most part, the difference in the thematic content of synagogue
art between Montreal and Vancouver after 1990 can be attributed to
Montreal’s large Orthodox Jewish community, dating from before the
Second World War.10 In the rest of the country, the most common
identification of Canadian Jews is with the Conservative movement.
Of the three largest communities in Canada, Montreal is the most
Orthodox, Toronto is mixed and Vancouver has many Jews who are
unaffiliated.11
As a result, the artistic interpretations in Vancouver are more liberal
and reflect contemporary life, while the Orthodox synagogues in
Montreal have remained very close to the more eastern European
influences. For example, at the city’s Congregation Adath Israel Poale
Zedeck Anshei Ozeroff, Yehouda Chaki’s stained glass installation
(2000) in the sanctuary fills the domed ceiling. The themes have been
inspired from verses of the Psalms and biblical texts, which have been
playfully written over artistic renderings of heaven and earth. The
same technique of layering letters over sky and earth images has been
used at the House of Israel Synagogue in St. Agathe, just north of
Montreal. The imagery remains close to the European tradition, and
the lines and colours are delicate and blend in with the biblical
quotations. Another example of congregations holding close to the
European tradition are the stained glass windows (2001) at Beth Israel
Beth Aaron Congregation in Montreal, which has glass medallions
around the ark, each one referring to one of the Twelve Tribes of
Israel.
The colour palettes used in much of the Montreal synagogue artwork
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evoke the heaven and earth found in ancient Israel, and are not
intended to reflect the sunrise or sunset in the nearby Laurentian
Mountains.
Travelling further east to Halifax, Beth Israel Congregation has
installed a panel in their lobby in celebration of their jubilee year (2007),
which also holds closely to the
European tradition of referencing biblical images and with references to Jewish
customs and Sabbath ritual. But this
does not mean that there is not variation
in how these biblical stories are presented. For example, an installation in
Toronto at Beth David B’nai Israel Beth
Am Synagogue (2002) contains scenes
that appear to have come directly from
graphic-designed Bible storybooks,
using the techniques of commercial art
to retell Jewish history (Figure 1).
Vancouver’s major installations are
deeply rooted in the core values of communal living and Jewish existence. They
maintain a reverence for traditional
depictions as sources of inspiration, but
combine them with references to the
physical and natural surroundings of the
synagogues.12 The depictions have been
combined with post-modern forms of
iconography. In general, Vancouver
congregations have shied away from
Figure 1: Earnest Rabb, 2002 installation at
Toronto’s Beth David B’nai Israel Beth Am
Synagogue.
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representational art, which seems to be an emerging trend across
denominations in Eastern Canada. It appears that West Coast Jews
do not draw upon a European heritage as a point of reference: in its
place is a strong connection to the romanticized notion of wilderness
and landscape. This is not surprising, since Canadian artists in general have had a strong sentimental role in the construction of
Canadian identity through the aesthetic vocabulary of landscape. It is
often seen as an historical construction, a recovery of the past in a
romanticized form.13 Group of Seven landscape artist Lauren Harris
typified landscape painting as a spiritual geography – an iconography
of purity.14
The shift in iconographic references from European-stylized biblical
ones has mostly been determined by the artists’ physical surroundings
and a preference for images that are relevant to their daily lives. West
Coast artists think of the great cedar forests as remnants of an eternal
landscape, the last vestiges of an otherwise vanished primeval
country.15 At the same time, the teachings of Rabbinic Judaism are
indicated on a broad scale without directly referencing biblical
passages. While images in many eastern European synagogues
include representations of animals found in Israel, as in the Lancut
Synagogue in Poland, these references are in relation to stories in the
Pirkei Avot (Ethics of Our Fathers)16 and the general population
would know the references because the Jews in those areas went to
heder ( Jewish elementary school), where Torah was a component of
the curriculum. In British Columbia, however, perhaps taking into
account the lesser degree of synagogue affiliation and Torah-based
education, artists refer to symbols that are classically Jewish and universally known: the menorah, the Magen David (Star of David) and
the dove are all presented in combination with elements of nature.
These are conceptual codes that evoke the Jewish past, but they have
been condensed into an image of the present – something completely
visible at once. The following examples will show how B.C. artists
have used this conceptual strategy – incorporating the ideals of
Judaism with elements of nature – that is unique to Western Canada.
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Linda Dayan Frimer states that
her “body of work stems from the
story of Creation and combines
with elements of Jewish mysticism.”17 Frimer was born in Wells,
B.C., amid the Canadian wilderness. Her awe of nature, love of
culture and enduring faith form
the foundation of her art. Her
involvement in creative pursuits
with environmental, cultural and
religious organizations worldwide
has influenced her artistic style.
In “Tree of Life” (2004), Frimer
places the indigenous black spruce
Figure 2. Linda Dayan Frimer,
on both sides of the menorah
“Tree of Life” (2004), Congregation
(Figure 2). The natural fauna of
Beth Hamidrash.
the mountains has been incorporated with the mystical Tree of Life, or Etz haHayim, its branches
reaching toward the sky and its roots planted deep into the soil.
Elements of nature surround the menorah, while two doves at the top
of the painting flank the reference to the Temple, which has been
crowned by a stylized Magen David. The winds in the B.C. wilderness and its remoteness appear in this expression through the movement of the paint strokes, while the vibrant colours are suggestive of
hope for the Jewish people. The mood is one of renewal and regeneration and points to a connection with God. The conceptual references reflect the “longing for the values of Mount Sinai and the teachings of the Torah.”18
Rob Friedman attended afternoon school at the Peretz Centre for
Secular Jewish Culture. According to its website, the centre was
founded in 1945 as a response to the threat to Jewish culture and
Yiddish posed by the Second World War and the Holocaust, and its
philosophy is based on the principles of writer I.L. Peretz. The
founders wanted to ensure the continuity of Jewish secular humanist
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culture and, in Friedman’s stained glass installation, he introduces elements of nature in
combination with an innovative mix of words
and images to reflect the various aspects of
what he calls “my Judaism.”19
“Life begins on earth and we are responsible
for our actions on earth,” believes Friedman.20
Woven into one of his Peretz Centre images
are the Yiddish words grunt (earth or ground),
gortn (garden) and grins (vegetables), placed in
what appears to be a bountiful garden. The Yiddish
letter pey, signaling a reference to Peretz, has been
cleverly inverted and
Figure 3. Rob Friedman, placed back to back to
“Earth” (2002), Peretz
resemble butterflies in a
Centre for Secular Jewish
garden, yet another repreCulture.
sentation of Friedman’s
concept of “my Judaism.”
In the series of four panels, Friedman begins with
the reference to the earth in the lowest panel
(Figure 3). In the top panel of the window, he
brings viewers to a heavenly sphere, crowned by
grapes. Between the ground and the sky, the second panel expands on the garden theme, while the
other middle panel celebrates the Jewish contribution to humanity, represented by symbols related to
music, theatre and literature (Figure 4). The
iconographic language converts the letters of the
Yiddish alphabet into images that speak to the
Figure 4. Rob Friedman, “Fruit of the Vine” (2002). Peretz
Centre for Secular Jewish Culture.

18

T H E

S C R I B E

tenets of humanistic Judaism:
for example, in the first panel,
the letter pey, for Peretz,
becomes a flower and leads
into the next panel; the word
heym (home), in the final
panel, has been made into a
chuppah (wedding canopy).
Ami Shamir’s “Gates of
Justice” (1989) flank the ark at
Vancouver’s
Congregation
Schara Tzedeck, an Orthodox
synagogue.21 Through evocative symbolic imagery drawn
from biblical, Jewish and liturgical
mystical
writings,
Shamir relates the process of
Creation. The window on the
right of the ark is called “The
Heavens” (Figure 5) and the
window to the left is entitled
“Earth” (Figure 6). The artwork depicts the spiritual and
the physical worlds as part of a
whole produced by God.
According to the synagogue’s
website, the interlocking
theme is based on the concept
of knowing God through
Figure 5. Ami Shamir, “Gates of Justice Torah,
nature and the physical
Heavens” (1989), Schara Tzedeck Synagogue.
world, all of which God created.22 In the lower sections, the
windows are dark with many allusions to the tohu vavohu, the
primeval chaos, the cosmic condition before Creation. As the eye
moves upward, the windows appear brighter and clearer, as light is
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used to suggest the kabbalistic emanations from the
world of the sefirot (10
attributes through which
God manifests Himself ).
Shem Hameforash, God’s
proper name, appears
directly in the middle of the
“Heavens” window. The
tablets of the Covenant are
raised aloft in this window,
facing Jerusalem to symbolize the divine commandments and the ethical
imperatives that bind man
to his Creator and to his
fellow man. The reciprocal
relationship between God
and man, the Covenant,
binds both, which is indicated by the rainbow that
touches the clouds.
This installation was put in
42 years after the synagogue was built on Oak
Street in 1947. The wood
detail around the ark is
reminiscent of the Arts
and Crafts movement style
woodwork so prevalent in
large public and private Figure 6. Ami Shamir “Gates of Justice - Earth”
spaces. The congregation (1989), Schara Tzedeck Synagogue.
took the original pews
from the synagogue’s first building at Heatley and Pender (19211947) to Oak Street. The pews are also oak and are in excellent con-
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dition to this day. The large sweeping lines and huge organic shapes
in the dalles (slabs) of glass do not seem to encumber but rather
bring a warmth to the sacred space. Shamir has created a perfect
blend between the architecture of the 1940s and the artwork of the
1990s.
Barbara Heller’s tapestry (2000) at Temple Sholom Synagogue in
Vancouver, “From the Sky to the Earth,” indicates an unfolding of the
Torah, referencing God’s creation of the world and the Jewish people
(Figures 7 and 8). Leaves turn into flames and dissolve into Stars of
David, suggesting the idea of “from many to one.” The entire work
has been transformed into a prayer shawl and tzizit (prayer shawl
fringes) appear to be waving in the coastal winds of British Columbia.
The panel on the right is divided into three sections for the Jewish
Patriarchs (Abraham, Isaac and Jacob). On the left, the four
Matriarchs (Sarah, Rebecca, Rachel and Leah), four seasons and four
elements (earth, air, fire and water) are represented. The association
between the Torah and the leaves alludes to the reality of the changing seasons, where the richness of autumn leaves become the stars, the
Magen David of the winter sky.23 The words of the Torah literally
appear to be descending from the heavens. Shafts of light appear to
represent the universe as a quilt, patched together by God. The Torah
seems to have descended from above, solidifying as the Hebrew
phrases come down to the secular world and unfold, with the B.C.
coastline as the backdrop for the allegory.
Celia Brauer’s parochet (curtain that covers the ark) (1982) at
Congregation Emanu-El in Victoria refers to the wildlife and Pacific
coastline. A bright salmon colour is used against a background of the
blue sky to relate the natural elements of the B.C. surroundings and
the colour of the sunset. There are reindeer, eagles and other fourlegged creatures wrapped around what appears to be a northern skylight indicative of God’s presence. The stylized menorah appears once
again as the symbol of the Jewish people dating from antiquity. It has
been placed front and centre as a reminder of Jewish faith, which is
not to be lost in the Western wilderness.24
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Figure 7. Barbara Heller, “From the Sky to the Earth” (2000), Temple Sholom Synagogue.

Figure 8. Barbara Heller, “From the Sky to the Earth” (2000), Temple Sholom Synagogue.
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Indicative of the Western spirit of adventure, B.C. Jewish artists have
been at the forefront of change in form and content. Among the
artists discussed in this article, Friedman created an iconography for
stained glass, Frimer combined nature with Jewish religious themes
and Heller’s tapestries possess three-dimensional spatial
references and incorporate Judaic themes with landscape references
not found in the rest of Canada.25 As a collective, they have broken
artistic conventions for liturgical works of art but have stayed within
the construct of contemporary realities in the Jewish community. The
idyllic elements of the Pacific Coast have come through in their interpretations.26 It is not just a conceptual landscape that is referenced,
but an awareness of the ecological, which is combined with the theology and history of a people. The works are passionate and suggest a
specific form of consciousness, ready to engage the viewer. The meaning and value of the natural environment has been linked to the
modern world with an overt religious message.
This body of work reflects the spiritual distinctiveness of Canada’s
West Coast, both geographically and culturally. It represents a change
of direction in Canadian Jewish art, focusing on broad values and
concepts that reference the conduct of a community: obeying the
commandments and living ethically in the real world. Even though
the community has a more fluid conception of Jewish identity,27 it is
deeply rooted in halachah ( Jewish law) and minhag (custom), while
simultaneously travelling new paths.
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THREE NEW WORLD SYNAGOGUES:
PRESERVED SYMBOLS OF
TOLERATION, PRIDE AND
CONTINUITY
By Barry Stiefel, PhD, and George M. Goodwin, PhD
The following article is an edited and reformatted reprint for a
Canadian audience of a similar article that appeared in the
Rhode Island Jewish Historical Notes 15 (November 2007).
The synagogues in Victoria, Canada, Recife, Brazil, and Newport,
United States, share the distinction of being the oldest in each country. Indeed, they are the only Jewish houses of worship in those countries surviving from a colonial past. Furthermore, the conservation,
designation and use of these three synagogues have made them
national and international symbols of Jewish continuity and the value
of heritage conservation.
The oldest of the sister synagogues is Zur Israel in Recife. Built in
1640 by Sephardim in the Dutch colony of Brazil, it was not only the
first synagogue erected in the Americas but also in the Southern
Hemisphere. Used for only 14 years, it was abandoned to the
Portuguese with their reconquest of the colony in 1654. The synagogue site was designated a National Monument in 1998, and an
archaeological excavation followed. Both Jewish and governmental
authorities were responsible for this conservation project. The second
oldest synagogue, commonly known as Touro, was completed in 1763
by Sephardi Jews in the British colony of Rhode Island. This
occurred more than a century after Zur Israel had ceased to exist.
Congregation Jeshuat Israel still exists, but it has not done so continuously since the building’s completion. The structure, which was designated a National Historic Site in 1946, is the oldest synagogue
extant in North America. The youngest of the three synagogues,
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Congregation Emanu-El in Victoria, was built in 1863, a century
after Touro. This congregation, founded by Ashkenazi immigrants in
another British colony, is the oldest synagogue extant in Canada, as
well as the only one to survive that predates the British North
America Act of 1867. This synagogue is still in use and was designated a National Historic Site in 1979.
The purposes of this article are threefold: to understand how these sister synagogues were preserved, how they were designated historic
sites, and what such designations have meant locally, nationally and
internationally.

National Heritage Conservation Movements: Canada
The roots of heritage conservation in Canada date to 1872 with the
protection of Quebec City’s walled fortifications. This occurred just
five years after Confederation. In 1919, Parliament established the
Historic Sites and Monuments Board as an advisory council for historic federal government-owned properties. Due to the decentralized
structure of Canada’s government, heritage conservation law did not
develop as rapidly at the national level as it has in other countries, such
as the United States and Brazil.
In 1956, Quebec was the first province to create a heritage designation program. Heritage conservation also became strongest in Quebec
due to the province’s affirmation and glorification of its French
colonial past. Buildings, like language, fired the political separatist
movement of the Parti Quebecois, which came to power in 1976.
Partially as a reaction against Quebec’s separatist movement, many
provinces established heritage programs. In 1970, the federal government established the Canadian Inventory of Historic Buildings.
Three years later, it established Canadian Heritage and other federally sponsored conservation programs related to culture and the
environment. Canadian Heritage is now a department within the
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Ministry of Canadian Heritage and Status of Women. The Heritage
Canada Foundation, a nonprofit organization that was also established in 1973, assists Canadian Heritage with its mission. In 2001,
the Canadian Register of Historic Places, the Standards and
Guidelines for the Conservation of Historic Places in Canada and the
Historic Places Initiative were established as a federal-provincial
collaboration of heritage conservation programs.1

National Heritage Conservation Movements: United States
The heritage conservation movement in the United States, which
there is known as historic preservation, began in the 19th century with
efforts to save places of patriotic significance, such as Independence
Hall, in 1816, and Mount Vernon, in 1853. These early efforts were
private endeavours, led and financed by volunteers.
The federal government’s first act of preservation took place in 1889,
when Congress voted to erect a protective pavilion over the 14thcentury Casa Grande ruin in Arizona. The 1906 Antiquities Act was
the first law protecting historic, prehistoric and scientific features on
federal lands. It authorized the president to designate historic and
natural resources as National Monuments. The 1916 National Park
Service Act established the U.S. National Park Service, which is
currently responsible for administering the federal government’s
historic preservation programs.2
The National Trust for Historic Preservation, a private organization
chartered by Congress, was founded in 1949. It owns and operates its
own historic buildings-museums, often with local organizations, and
promotes preservation awareness. The most significant historic
preservation legislation in the United States was the National Historic
Preservation Act of 1966, which defined the roles and responsibilities
of historic preservation for federal, state and local governments and
agencies. This legislation also created the National Historic
Landmarks and National Register of Historic Places programs and
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led to the Secretary of the Interior’s Standards for the Treatment of
Historic Properties. In general, the heritage programs of the United
States mirror those in Canada; however, Brazil’s programs and origins
are the most different of the three.

National Heritage Conservation Movements: Brazil
Brazil’s interest in preserving its material past began with its centennial celebration of independence from Portugal and the founding of
the National Historical Museum in Rio de Janeiro in 1922. The
Inspectorship of National Monuments was established through the
Constitution of 1934, and the historic mining town of Ouro Preto
became the country’s first designated historic site. Ouro Preto was a
symbol of Brazil’s economic progress, and an image the national
government eagerly sought to promote.3
In 1937, following the establishment of the New State (Estado Novo)
regime by dictator Getulio Vargas, the Institute for National Artistic
and Historical Heritage (IPHAN) was created, as well as Brazil’s first
conservation law, called Decree Law 25, which protected the country’s
exceptional cultural and natural heritage.4 A register of important historic places was also created, called the Tombar.
IPHAN was charged with surveying and protecting Brazil’s heritage,
as well as with proposing national policies pertaining to the conservation of significant monuments and architectural treasures. Not all
Brazilians welcomed IPHAN and the Tombar, since IPHAN was at
first highly regulated and frequently used to transmit government
propaganda.5 In 1985, IPHAN and several other culture-related
institutions were placed within the Ministry of Culture. This reorganization coincided with a return to civilian rule after 21 years of
another dictatorship. Depending upon the regime, some of Brazil’s
four constitutions enacted during the 20th century have granted
greater autonomy to state and municipal governments, allowing for
the creation of local heritage conservation initiatives.6
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Zur Israel Synagogue, Recife
Between 1630 and 1654, the Dutch conquered the captaincy of
Pernambuco in the Portuguese colony of Brazil. The Dutch rulers,
who were Calvinists, extended religious tolerance to Catholics and
Jews. Prior to this, the Portuguese expulsion decree of 1496 forbade
Jews to settle in Brazil, which was enforced by the Inquisition.7
Congregation Zur Israel was founded in Dutch Recife in 1636 and
built a synagogue in 1640.8 In 1654, despite a garrison of several
thousand soldiers in Recife, the Dutch could not repel a Portuguese
attack by sea. Thus, following the reconquest of northeastern Brazil,
the Portuguese Inquisition was reestablished. Most Jews returned to
Amsterdam, while others fled to Curacao and sister Dutch colonies in
the Americas.9 The Inquisition was officially abolished in Portugal
and her colonies in 1821 at the conclusion of the Napoleonic Wars.
The following year, Pedro I declared Brazil independent and established a constitutional monarchy in 1824. While recognizing
Catholicism as the state religion, the constitution guaranteed religious
tolerance for others, including Protestants and Jews.10
Today, Brazil’s Jewish population is approximately 97,000, or 0.01
percent of the country’s population, making it the fourth-largest
Jewish community in the Americas, after the United States, Canada
and Argentina.11 There are several possible reasons for why government officials have taken much interest in Zur Israel. First, since the
1920s, Brazil’s democratic and dictatorial governments have
proclaimed the virtues of an amazingly pluralistic society.12 Second,
recognizing Zur Israel counters perceptions of anti-Semitism. With
the passage of time, Brazil has overcome its reputation as a haven for
Nazi fugitives, many from Argentina. A third reason for recognizing
Zur Israel was to acknowledge the ascendancy of Brazil’s miniscule
Jewish community. More successful than many minorities, Brazilian
Jews have become influential within financial, intellectual and even
political circles.13 However, there is a much more practical reason for
recognizing Recife’s historic synagogue: to strengthen the faltering
local economy through increased domestic and foreign tourism,
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especially by Jews. In 1992, municipal authorities began to revitalize
its historic district.
There were important complications involving the recognition of Zur
Israel, however. The congregation no longer existed, and its building
was no longer intact. After the Dutch had abandoned Recife in 1654,
Zur Israel’s synagogue was given to João Fernandes Vieira by
Portuguese authorities for his assistance in retaking Brazil.14 In 1679,
the Vieira family donated the property to the Catholic Church, who
used it as an oratory, an orphanage and asylum during the following
200 years.15 At the turn of the 20th century, the synagogue’s former
property was sold and the surviving building was demolished to build
a bank, which was later used as an electronics store.
Beginning in the 1950s, there was renewed interest among Brazilian
historians – Jews and gentiles alike – in the Jewish presence under
Dutch rule. In 1962, Prof. Jose Antonio Gonsalves de Mello, an
archaeologist at the Federal University of Pernambuco (UFDP), made
a startling discovery: documentary evidence of Zur Israel’s location.16
His synagogue study was not published until 1988, but a year earlier,
a bronze plaque was placed on the façade of the electronics store by
municipal authorities and the state’s archaeological institute.17 In
1992, Germano Haiut, president of the Jewish Centre of Pernambuco,
received permission from Mayor Gilberto Marques Paulo of Recife to
erect a hand-painted, ceramic plaque on the store’s façade.
This small act of commemoration set many others in motion. Two
years later, Haiut, Ernesto Margolis and Dr. Boris Bernstein organized the Association for the Restoration of Jewish Memory in the
Americas (ARMAJ), which was recognized by IPHAN. In 1994,
leaders of ARMAJ and other members of the Recife Jewish community signed an agreement with Mayor Roberto Magalhaes Melo, the
president of IPHAN, and Brazil’s minister of culture to preserve Zur
Israel’s site.
In 1998, municipal authorities permitted Prof. Marcos Albuquerque
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of UFDP to begin an archaeological excavation beneath the former
electronics store. On July 28 of that year, upon the recommendation
of IPHAN, the synagogue site was designated a National Monument
by Minister of Culture Francisco Weffort. In 1999, the city conveyed
ownership of the site to the Jewish Federation of Pernambuco. The
excavation, which continued through 2001, received financial support
from the Ministry of Culture in partnership with the Inter-American
Development Bank’s Monuments Program, the city of Recife, the
Jewish Federation of Pernambuco, the Jewish Confederation of Brazil
and the Safra Bank Foundation.

POSTAGE STAMP IN THE POSSESSION OF BARRY STIEFEL

The excavation
of 750 (metric)
tons of earth
and
debris
revealed eight
levels of human
habitation. A
Jewish treasure
was found: the
remains of a
stone
mikveh
(ritual
bath),
which
was
either
part
of
or
Figure 1: Postage stamp printed by the Brazilian government in
adjacent to Zur
2001 commemorating the festivities celebrating the Zur Israel
archaeological site and museum, as well as the location being that Israel. In 2001,
of the first synagogue in the Americas.
architects Jose
Luiz
Mota
Menezes and Luciana Menezes and engineers Bernardo and Amir
Schwartz transformed the commercial building on the site into a
museum of Jewish history. Its ground floor provides views of the
excavation as well as exhibitions of artifacts. The museum’s upper
floor is a hypothetical recreation of Zur Israel’s sanctuary.18 The
Brazilian government also commemorated the festivities, celebrating
Zur Israel by issuing a postage stamp (Figure 1).
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Touro Synagogue, Newport
In 1636, Roger Williams, a minister banished from Massachusetts
Bay Colony, established Providence as a refuge for religious dissenters, which became the colony of Rhode Island. In 1658, about 15
Jewish families settled in Newport and a cemetery was consecrated in
1677. They were Dutch refugees from Brazil who had sojourned in
the Caribbean. Additional immigrants from Curacao revived
Newport’s Jewish community during the 1690s. However,
Congregation Jeshuat Israel was not established in Newport until
1756. The synagogue, built between 1759 and 1763, epitomizes the
Georgian style of architecture. At its height before the American
Revolution, Newport’s Jewish community had about 200 members.
During the war, the British captured Newport and destroyed much of
the town, which set in motion a series of events that brought
Newport’s economic decline. As a brick structure, the synagogue was
one of few buildings that survived.
Primarily due to Newport’s economic decline, the Jewish community
shrank and dispersed. By 1822, Newport’s last Jew departed for New
York. Ownership of the synagogue and its land was deeded to
Shearith Israel in New York. Thus, Shearith Israel became the steward of a sacred trust. Abraham (1774-1822) and Judah Touro (17751854) shared this vision. Their father, Isaac Touro (1738-1783), had
served as Jeshuat Israel’s first hazzan (cantor). In 1822, Abraham
paid for a brick wall around the cemetery and for a caretaker. He also
bequeathed $10,000 to the congregation. This fund was overseen by
Rhode Island’s General Assembly and Newport’s town council. In
1824, in honour of Abraham’s bequest to repair and preserve Griffin
Street, the town changed its name to Touro – hence the nickname for
the synagogue. In 1842, Judah replaced the cemetery’s brick wall with
granite and an iron railing. Using a portion of Abraham’s trust,
Newport then erected a granite wall, a portico and an iron railing
around the synagogue in order to provide some protection for the
property. An additional $10,000 gift left to the town council was for
the maintenance of the Jewish cemetery and to hire a reader or “min-
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Figure 2: Photograph of Touro Synagogue shortly before it opens for a typical day of
tourist visits.

ister” for the synagogue. Both Touro brothers, who in some sense can
be considered pioneers of heritage conservation, were buried in
Newport’s Jewish cemetery with their family. Toward the end of the
19th century, a new wave of Ashkenazi immigrants began settling in
Newport. The synagogue was reopened in 1883 under Shearith
Israel’s supervision (Figure 2).
In 1946, through an amazing combination of factors, Touro became
the first synagogue designated a National Historic Site by the federal
government.19 The person most responsible for the designation was
Arthur Hays Sulzberger (1891-1968), the publisher and president of
the New York Times between 1935 and 1961. Sulzberger, a descendant
of the Jewish colonial-era Hays family, believed that the federal government should honour the sense of religious unity that prevailed during the Second World War. Beginning in 1944, he urged Secretary of
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the Interior Harold Ickes (in the Roosevelt administration) to recognize historic houses of worship in the original 13 colonies through the
Historic Sites Act of 1935. The key criterion in granting Historic
Site designation, however, was the importance of a building to the
development of American architecture – not its historical symbolism.
Thus, Touro’s approval by Secretary of the Interior Oscar Chapman
(in the Truman administration) was based primarily on its design by
architect Peter Harrison. Nowhere within the government’s agreement regarding governance of the historic site was it mentioned that
Touro was significant as the oldest extant synagogue in the United
States, or that it symbolized religious liberty and toleration.
Congregations Jeshuat Israel and Shearith Israel remained Touro’s
owners, and the federal government assumed no financial responsibility for its care.
After a National Parks official recommended the establishment of a
nonsectarian organization to help support the property, the Society of
Friends of Touro Synagogue National Historic Shrine was chartered
in 1947; it is now known as the Touro Synagogue Foundation. It
became the major vehicle for championing the building’s importance.
Touro has undergone a series of restorations to improve the condition
and integrity of the building for congregants and visitors alike. These
projects have been sponsored by the Touro Synagogue Foundation,
and the National Park Service has consulted on proper procedures and
techniques.20 A major restoration was completed in 1963 and an
extensive landscaping and outdoor seating plan resulted in the creation of Patriots Park.21 In 1982, the U.S. Postal Service issued a
stamp depicting the synagogue, which was used to celebrate George
Washington’s 250th birthday, since the synagogue was the location of
where Washington proclaimed the U.S. policy of freedom of religion
prior to the Bill of Rights in 1791.
In 2003, President George W. Bush’s administration awarded a grant
of $375,000 to the Society of Friends of Touro Synagogue for an
additional restoration, which was completed in 2006, and which was
also co-sponsored with a grant by the National Trust for Historic
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Preservation. Subsequently, the National Trust added Touro to its list
of Historic Sites. A kosher bed and breakfast, called the Admiral
Weaver Inn, was also established in Newport by a private entrepreneur for kashrut-observing tourists that come to see the historic synagogue, both of which are enclosed in an eruv (a physical boundary
within which some of the Jewish Sabbath rules are relaxed). Though
Newport’s Jewish community has dwindled and remains precarious,
the Touro Synagogue Foundation has set a fundraising goal of $10
million for the creation of a new visitors centre and the renovation of
a nearby 18th-century home for galleries, archives and classrooms.
Meanwhile, the Touro Synagogue Foundation has increased its educational programming, particularly for local schools. The United
State’s oldest extant synagogue is now interpreted through the lens of
“cultural diversity.”22

Emanu-El Synagogue, Victoria
Victoria, founded in 1843 as a trading post by the Hudson Bay
Company and named for the Queen, became the centre of the Crown
Colony of Vancouver Island in 1849. Nine years later, as a result of
the Fraser River Gold Rush in British Columbia colony, Victoria
became a boomtown and Canada’s principle Pacific port. In 1866, the
colonies were merged and Victoria became the capital. Most of
Victoria’s newcomers, including Jews, arrived via San Francisco. In
1858, these Ashkenazi immigrants from the United States and
Europe gathered for High Holy Day services in a private home, and
a Jewish cemetery was consecrated in 1860. Two years later,
Congregation Emanu-El was founded (1862) and the cornerstone for
the synagogue was laid on June 2, 1863. The dedication ceremony,
held on November 3, 1863, included a parade with units from the
British Navy, the French benevolent society, the German choral society and the Scottish St. Andrew’s Society. The local lodge of
Freemasons, which included several Jews as charter members, also
participated. There were 242 Jews in Victoria, or between four and
five percent of the population, so each of the 68 members,
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including 50 heads of families, made substantial donations. The
Romanesque Revival-style Emanu-El Synagogue, designed by architect John Wright, was an imposing structure for its time and remote
location, originally seating 350 worshippers on the main floor and 200
on the upper.23
The halcyon days of Victoria’s Jewish community lasted only until
1866, when the Fraser River Gold Rush fizzled out. After the completion of the Canadian Pacific Railway in 1885, Canada’s Pacific
commerce shifted to Vancouver on the mainland. By this time, the
Victoria Jewish community had begun its steady decline, with only 38
families in 1899, and remained at about this level into the mid-20th
century. In 1948, Emanu-El decided to “modernize” its synagogue.
Only $14,000 was available, however. Individual seats replaced pews.
A small, one-storey addition, housing an office, kitchen and a furnace,
was placed to the right of the main entrance. All of the windows on
Blanshard and Pandora streets were filled with brick, two doors were
removed and the façades were covered with green stucco. A false
ceiling in the stately sanctuary reduced the cost of heating but also
concealed the upstairs galleries and a shallow dome with a circular
skylight. The thrust of the modernization project, however, was to
conceal signs of deterioration. As a result of these pragmatic changes,
the historic structure practically disappeared.
By 1971, however, Victoria’s Jewish community began to grow significantly – to about 380 individuals. Interest arose within the congregation to restore the building to its former grandeur, initially led
by Allan Klenman and Dr. Martin Levin. Coincidentally, the concept of heritage conservation in Canada was gaining momentum.
The Committee to Restore Canada’s Oldest Surviving Synagogue,
formed in 1978, began fundraising toward a $370,000 goal. The
local Jewish community provided most support, but additional donations included $20,000 from the Bronfman Foundation, $30,000
from Vancouver’s Jewish community and $82,000 from the British
Columbia Heritage Trust. The City of Victoria contributed $5,000,
in addition to landscaping improvements around the building. Some
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Figure 3: Rendering of Emanu-El Synagogue by Ben Levinson as it may have looked
during the mid-to-late 19th century, which was drawn in 1981 shortly before the
congregation’s 120th anniversary celebration.

donations were also received from Victoria’s non-Jewish population.
Emanu-El’s restoration project took more than two years and
required contracting with specialized architects, carpenters and
craftsmen. Among numerous improvements, the three wood front
doors were recreated, the gallery railings were replaced and the rose
window was restored. The restoration project received awards from
several government agencies and from heritage conservation and
Jewish organizations.24 A rededication ceremony took place in 1982
on the congregation’s 120th anniversary (Figure 3). Many of the
organizations present at the original dedication participated in the
rededication. In 1979, Emanu-El’s synagogue was designated a
National Historic Site.25 The building was not “plaqued” until 1983,
however. Emanu-El was recognized primarily as the oldest synagogue in Canada and secondarily for its architectural quality. The
synagogue’s historic designation preceded those of four Protestant
and Catholic churches in British Columbia, all of which were
recognized only for their architectural distinction and all of which
were younger.26
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By 1981, Victoria’s Jewish population had reached 930, and it doubled
within a decade.27 Today, Emanu-El is a thriving congregation of more
than 215 families. To accommodate the congregation’s expanded size,
a new addition was built that mimicked the massing and materials of
the original Emanu-El building, but differed in regards to architectural
detailing so that the project could meet the Standards and Guidelines for
the Conservation of Historic Places in Canada. The new addition houses
a library, class/multipurpose rooms, rabbi’s office and kitchen.

Aftermath: National Patterns of Synagogue Designation
Because Brazil’s Jewish population remained miniscule until the 20th
century, few synagogues can yet be considered historic. An exception
is Shaar Hashamaim, in Belem, built in 1828 by Moroccan immigrants – it was the first synagogue built in post-independent Latin
America.28 Nevertheless, a thorough inventory of Brazilian Jewish
heritage has yet to be developed and is something to consider for a
future undertaking.
Canada has far more opportunities for synagogue heritage conservation than does Brazil. Following Victoria’s Emanu-El, three synagogues have been listed on the Canadian Register of Historic Places.
Beth Israel, in Willow Creek, is the oldest synagogue in Saskatchewan.
Built in 1908, it is also one of the few remnants of Jewish agricultural
colonies in Western Canada. Tiferes Israel, in Moncton, N.B., was
built in 1927 but was designated because of its notable Gothic Revival
architecture. Shaarei Zedek, in Saint John, N.B., is also listed on the
Canadian Register. Erected as a Presbyterian church in 1871, it was
purchased by the Jewish community in 1919.
Other Jewish sites on the Canadian Register are Beth Israel Cemetery
in Quebec City and Lipton Jewish Cemetery in Saskatchewan.
However, it is peculiar that the only Canadian synagogues recognized
nationally are located in smaller Jewish communities. Three key
buildings have been overlooked: Holy Blossom, in Toronto, built in
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1897; Adath Jeshurun, in Ottawa, built in 1904; and Poale Zion, in
Montreal, built in 1910. The majority of Canada’s extant synagogue
buildings were constructed after the Second World War. Fortunately,
authorities have designated many of the pre-Second World War synagogues and former synagogue sites at the local and/or provincial level.
Perhaps conserving and protecting Canada’s more recent Jewish heritage should be considered? Canada is also unique in that it has yet to
issue a postage stamp commemorating the site of its oldest synagogue,
whereas the United States and Brazil have already done so.
In 2006, 40 years after its creation, the U.S. National Register of
Historic Places lists scores of synagogues across the country – either
individually or as contributing properties within historic districts.
According to the American-based International Survey of Jewish
Monuments, there are more than 75 synagogues, among 36 states and
territories listed on the National Register in one form or another.
Because the International Survey is not directly linked to the National
Register, the number of synagogues listed on it is most likely higher.30

Conclusion
Who could have ever imagined that the heritage conservation movement, championed by the federal governments of Canada, Brazil and
the United States would one day embrace colonial-era synagogues? It
is amazing to imagine that these small sanctuaries would evoke positive meanings for gentiles and Jews alike, and that these fragile structures would symbolize both Jewish decline and renewal. It is true that
only a remnant of the Recife synagogue has survived and that the
Newport and Victoria synagogues survived without government intervention. It is also true that Jewish leaders and organizations provided
the majority of financial support for all three restoration projects. But
these projects would not have succeeded without the sense of authority and validation provided by federal, provincial and local governments.
It can be argued somewhat cynically that the synagogues in Recife,
Newport and Victoria were recognized for a curious combination of
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reasons – not necessarily a love of Jews. Touro Synagogue, for
instance, was designated a National Historic Site because of its architectural distinction – not because it is the oldest extant synagogue in
the United States. Touro would not have been designated without the
determination of one individual, Sulzberger. In contrast, Emanu-El
was designated a National Historic Site primarily because of its age
and secondarily for its architectural quality. Aside from its historical
and scholarly importance, Zur Israel was designated a National
Monument to help refurbish a depressed neighbourhood and bolster
tourism. Furthermore, Zur Israel’s and Emanu-El’s designations
resulted from the efforts of many, Jews and non-Jews alike. It is most
likely that neither Zur Israel nor Emanu-El would have been designated without the influence of much larger political forces. Both
Brazil and Canada have sought new national identities that accentuate multiculturalism. Canadian Jews living beyond Quebec have in
some sense benefited from this reaction against the separatist movement. Yet, Canada, far more than Brazil, has neglected opportunities
to designate additional historic synagogues.
Ultimately, the designation and conservation of historic synagogues
transcends political expediency and technical considerations. Jewish
congregations and communities are in continual flux: ever moving,
splintering, merging, growing and hanging by a precipice. For example, the Zur Israel synagogue site serves almost exclusively as a museum; even though there is space for worship, there is no resident congregation housed at the building. Touro Synagogue serves as both a
functional house of worship for a small Orthodox congregation and as
a museum. Emanu-El Synagogue serves almost exclusively as a house
of worship for a thriving Conservative congregation, with little physical space set aside for heritage interpretation activities.
What is old in one province is young in another. What is old in one
country is young in another. What is meaningful for heritage conservation for one community is different for another. In order to survive
and prosper, Jews perpetually reinvent themselves, even as they preserve their heritage.
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JEWS AND CANADIAN SPORTS,
1900-1950: A REVIEW OF THE
LITERATURE
By Richard Menkis, PhD, and Harold Troper, PhD
Until recently, the story of Jews in sports has attracted far more jokes
than serious study. Jewish historiography, like many Jews, viewed
Jews as the people of the brain, not brawn. But that has begun to
change, at least in Jewish historiography.
Scholars increasingly examine sports as a site of integration, or study
the way that anti-Semites distorted the Jewish body to heighten antiSemitism and how Jews countered that polemic. Some of these issues
became significant to us, as we recently wrote an article on the lives
of Jews in the heart of Toronto’s interwar ghetto on College Street1
but they are even more obvious now that we have researched and
written the narrative for an exhibition on Canadian reactions to the
1936 Olympics. These works led us to reflect on the role of organized sport in Canadian society and to explore why Jews went into
sports, as well as the significance of sports and athletic activities to
Jews. By addressing these issues, we are seeing with new eyes the
social heterogeneity of the Jewish community. Now visible are the
Jews who wanted to “make it” in both the Jewish and non-Jewish
worlds through their physical skills, or in the business of sports as
team owners, managers, promoters, reporters or photographers, or on
the edges of organized sports as bookies and gamblers.
Stated differently, we have to admit that Mordecai Richler was right
when he complained that he couldn’t find “his” Jews in Canadian
Jewish historical writing. He wondered what happened to those Jews
living the gritty life on the Main who adulated Montreal Jewish
boxing stars Maxie Berger or Louis Alter, and not the uptown
philanthropists.2 This review will examine the literature that is avail-
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able on Jews in Canadian sport, focusing on sports in the ghettos of
eastern European Jewish immigrants who lived in the three major
communities of Montreal, Toronto and Winnipeg between 1900 and
1950. If not much has been researched or written on this period, even
less exists for other periods, and certainly not enough to evaluate or
contextualize. Even for our period not much exists, and we will thus
include the writings by non-historians.

Sports in the Major Jewish Communities of Canada
Canadian Jewish historiography has been slow to incorporate sports
into the Canadian Jewish narrative. Most of the research on
Canadian Jews in sports is biographical, with very little attempt to
contextualize the aspirations and activities of Jewish athletes within
the Jewish and non-Jewish Canadian worlds. The most sophisticated
and engaging article in the field is by sports historian Danny
Rosenberg. His pioneering article on sports in the Jewish neighbourhoods of Toronto before 1940 weaves together the conditions of Jews
in Toronto’s immigrant Jewish neighbourhood, the aspirations of Jews
and the careers of some of the most notable Jewish athletes.3 He recognizes that the fabled institutional completeness of the Jews came in
part as a response to Jews frequenting Christian institutions, whether
it be in health care (not covered by Rosenberg) or athletics, such as the
Young Men’s Hebrew Association (YMHA), which is discussed.
Within this framework, he discusses the careers of two of the most
noteworthy of Toronto Jewry’s athletes of the time, Bobbie Rosenfeld
and Sammy Luftspring.
Fanny “Bobbie” Rosenfeld (1903/1904-1969), arguably Canadian
Jewry’s most accomplished athlete, has drawn some scholarly attention. Born in Russia, she moved to Canada with her family while still
an infant. She lived in Barrie until she was nine, and then spent her
adult life in Toronto. Rosenberg was voted the best female Canadian
athlete of the first half of the 20th century, in recognition of her
Olympic medals in track and field, and her successes in lawn tennis,
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softball and hockey. Later
in life, she became a sports
reporter for the Globe and
Mail. Her career is very
briefly summarized in an
article by Joseph Levy,
Danny Rosenberg and Avi
Hyman.4 More detailed is
the online exhibit at the
website of the Jewish
Women’s Archive,5 which
goes through the stages of
her career, includes references to newspaper articles
by Rosenfeld and about her,
with excellent photographs,
film clips and artifacts. Ron Anne Dublin has published a book for youth on
Bobbie Rosenfeld (Second Story Press, 2004),
Hotchkiss has a detailed complete with an online teacher’s guide.
article about the “Matchless
Six,” the Canadian women who dominated women’s track events at
the 1928 Olympics in Amsterdam. Rosenfeld was one of the six, and
Hotchkiss’ article includes insights into her wicked sense of humour
and complete commitment to the team. She is reported to have sacrificed a medal in the 800 metre, by hanging back to coax her injured
teammate, Jean Thompson, to the finish line. On their return to
Toronto, the Matchless Six were greeted at the train station by
200,000 fans, and another 100,000 lined a parade route from the
train.6 Anne Dublin has published a book (for ages nine and up) on
Rosenfeld,7 complete with an online teacher’s guide.8 Hotchkiss has
also published a book for young readers on the women.9 In order to
understand Rosenfeld’s aspirations and accomplishments in the context of women challenging male-dominated sports, the best introduction is to be found in Bruce Kidd’s seminal work The Struggle for
Canadian Sport.10 While Rosenfeld’s athletic career has attracted
scholarly attention, little is known on how she was viewed in the
Jewish community.
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The other star of Jewish sports in interwar
Toronto was the boxer Sammy Luftspring
(1916-2000). His autobiography, written
with Brian Swarbrick, offers a somewhat
sanitized version of life in the rough-andtumble neighbourhood of College and
Spadina.11 Luftspring’s drive to fight his
way out of the hard immigrant life, however, comes through clearly. He also articulates his ambivalence about choosing not to
go to the 1936 Olympics, and his unmitigated despair on giving up fighting after an
eye injury. There is also a good deal of
material, written and visual, on Luftspring
on the website of Canada’s Sports Hall of
Fame.12 Karen X. Tulchinsky has set much
of her fictional work The Five Books of
Moses Lapinsky in Luftspring’s Toronto
milieu.13

To understand female athletes’
challenges in male-dominated
sports, the best introduction is
Bruce Kidd’s The Struggle
for Canadian Sport
(University of Toronto Press,
1996).

Boxer Norman “Baby” Yack (1915-1987),
né Benjamin Norman Yakubowitz, was a
contemporary and close friend of
Luftspring. Yack joined Luftspring in the
boycott of the Berlin 1936 Olympics.
Like Luftspring, Yack turned professional on his return from the ill-fated
Barcelona Games, and was a high-ranking bantamweight. On the evidence of at
least one contemporary, Yack was also a
local favourite of Jewish kids.14
The involvement of Jews in sports in
Winnipeg (and more generally across the
West) is described in Leible Hershfield’s
The Jewish Athlete: A Nostalgic View.15

Karen X. Tulchinsky set much of
The Five Books of Moses
Lapinsky (Raincoast Books,
2003) in boxer Sammy
Luftspring’s milieu.
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Hershfield (1909-1999) was an accomplished athlete in a number of
sports, but most notably track and field, softball, soccer and bowling.
He became the physical education director of Winnipeg’s YMHA in
1936, and wrote a sports column for the Jewish Post. The Jewish
Athlete is a hybrid, part memoir and part “historical survey of the contribution made by the Jewish athlete to the growth and development
of Western Canada, from the early 1900s to the present.”16 How,
according to Hershfield, did the Jewish athlete contribute to the
development of the West? Hershfield claims that sports was “one of
the great unifiers of all ethnic groups,”17 which paved the way to
inter-ethnic peace. How this “unification” of purpose took place is
not made clear. The Jewish Athlete, however, does have a wealth of
information on Jews in a wide range of sports, drawing portraits of
both athletes who were professionals and competitive amateurs, as
well as those who simply loved to come together for largely recreational purposes, as with curling or golf.
The largest Jewish community in Canada through the 1970s, that of
Montreal, has in general received little attention from historians, and
the place of sports in the community is another example of such neglect. So far, Richler is the best guide
to the topic. He offers a succinct
statement of the meaning of sports to
his crowd in his collection of sports
articles, On Snooker:
Where I come from, hockey and
baseball appealed to every class
and faith, and our distinctions
were limited to where we could
afford to sit…. In the thirties and
forties, we counted football, golf
Mordecai Richler’s On Snooker: The Game
and the Characters Who Play It (Vintage,
2001) is the best guide to the place of sports in
Montreal’s Jewish community.
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and tennis as strictly WASP as sliced white bread. We associated football with universities fastidious enough to have Jewish
quotas, and golf and tennis with country clubs and resorts that
wouldn’t tolerate any Jews whatsoever. A down-and-dirty sport
like boxing, on the other hand, belonged to tough kids of our
Italian, black, Polish, Irish and Jewish mean streets….18

Among those who pop up as Richler’s boyhood heroes is Maxie
Berger (1917-2000). Berger was a Montreal-born Jewish fighter who
did his training at the YMHA, won a silver medal at the British
Empire Games in 1934 and was Canadian lightweight champion in
the late 1930s before moving to the United States. Richler made sure
that Berger had a small role in the movie version of The Apprenticeship
of Duddy Kravitz.19
Louis Alter (1923-2009) was another successful fighter coming out of
the Montreal ghetto, and ruled as Canadian featherweight champion
between 1947-1950. Not included among Richler’s all-stars, perhaps
because they were from an earlier era, are Montreal boxers Bert
Schneider and Moe Herscovitch, who won gold and bronze medals,
respectively, at the 1920 Olympics.
Another hero for Richler and his Jewish friends was baseball player,
Kit Kitman, a Jewish centre fielder for the Triple A Montreal Royals.
“On his hiring,” Richler wrote, “[o]ur loyalty to the team redoubled.”20
Elsewhere, however, Richler reveals that Kitman’s hero status didn’t
protect him from the hail of Yiddish curses from the free seats, mostly because he was a weak hitter.
Rather ironically, it’s not just historians of the Canadian Jewish experience who have ignored sports in the Montreal ghetto. In the most
thoroughly researched biography of Richler, by Reinhold Kramer, the
names of Richler’s heroes – Berger, Alter or Kirman – are not to be
found in the index. In Michael Posner’s The Last Honest Man:
Mordecai Richler; An Oral Biography, the chapter recounting Richler’s
youth contains nothing on his love of sports. To his credit, in his
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quirky biography of Richler, Joel
Yanofsky interviewed Kitman, who
commented on the dubious distinction
of being lionized by Richler.21

Ethnicity, Politics, Society and Sports
There has been very little scholarly or
popular writing on the intersections of
ethnicity, politics, society and sports.
From a variety of sources, we know of
the exclusion of Jews from most elite
upper-crust golf, sailing and curling
clubs, which was a subset of the larger
The Last Honest Man: Mordecai
institutionalized social exclusions in Richler; An Oral Biography
English Canada that remained in place (McClelland & Stewart, 2005)
throughout the interwar period and contains nothing about Richler’s
beyond. On the other hand, Richler love of sports.
was correct in pointing out that there
was an integration of different ethnic groups taking place in some
sports, such as boxing, that was impossible in others, such as yachting
or golf. In his forthcoming book on Canadian Jews in the 1960s,
Harold Troper examines the dismantling of restrictions against Jews
in the upper reaches of Canadian society, including the exclusive
sports clubs.22
A more specific example of the interaction between sports, politics
and society occurred over Canadian participation in the Olympic
Games of 1936, which were held in Nazi Germany. Two groups led
the movement to protest and boycott the Games. Bruce Kidd has
published a detailed article on the campaign by the political left to
boycott the “Nazi Olympics.”23 Danny Rosenberg has made another
contribution to the field of Canadian Jews and sports in an article
exploring the campaign mounted by Canadian Jewish Congress in
support of the boycott.24 In the end, the “Old Boys” who ran
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Canadian amateur sports were not going to be dissuaded from their
wish to participate, and did not engage in any kind of public discussion, unlike their American counterparts. The exhibition “More
Than Just Games, Canada and the 1936 Olympics” – at the
Vancouver Holocaust Education Centre – brings together the story of
the separate Olympic boycott campaigns by the left and the Jewish
community. In forthcoming publications, we will show why the
Jewish community would not work explicitly with the left on these
campaigns. We will also follow the Jewish and non-Jewish athletes
who had to make the hard choice about whether or not, after years of
training and anticipation, to go to the Games in Germany. And finally, we will examine the mindset of
Canadian Olympic officials and
their supporters, who were not to be
deflected from their desire to participate in the Olympiad.

Pieces of the Puzzle: Institutions,
Biographies and Forgotten Sports
There is still much for historians to
do in this field, both in terms of collecting data and analyzing it. The
growth of the Ys in Jewish neighbourhoods is an obvious focal point
for research, if done as more than Some of the history of Montreal’s
institutional history. Rosenberg’s YMHA and YWHA can be found in
previously mentioned article on The Jew in Canada, edited by
Toronto, drawing in part on Arthur Hart (Jewish Publications
Stephen Speisman’s study of that Ltd., 1926).
Jewish community, is a worthy example, while Hershfield gives
details without analysis for Winnipeg. A useful starting point for
further scholarship, there is information on the early history of
Montreal’s YMHA and Young Women’s Hebrew Association
(YWHA) available in the 1926 reference work The Jew in Canada.25
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There is also an article on the
YMHA
and YWHA
of
Toronto,26 which closes with the
illuminating remark, “A healthy,
self-reliant and self-respecting
Jewish generation will add credit
to our community, to our city, to
our country.”27
Sports scholarship provides new
avenues for understanding the
Canadian Jewish past. Examining
Jews in sports can serve, for example, as a study of the Jewish body
– especially the male body – as a
response to stereotypes of Jews as
weak and effeminate. There are
few examples anywhere in the Brothers of Iron: Building the Weider
Empire (Sports Publications, 2006) is
Jewish world that could match for the joint memoir of Joe and Ben Weider.
scale and drama the story of the
Montreal-born Weider brothers, Joe (born in 1919) and Ben (19232008). Their joint memoir has all the self-promotion to be expected
from the genre, but their salesmanship brings it to a whole new level.
There are, nevertheless, some tantalizing bits. Of growing up in the
Jewish ghetto, Joe wrote, “I, like every other Jewish kid, took a lot of
crap…. Generally, I saw trouble coming and knew how to avoid it
and go about my business…. As I got older … I got sick and tired of
putting my head down and walking away to avoid trouble. I wanted
it to avoid me.”28 Bodybuilding – muscular Jews – was his answer.
Other Canadian Jews important to sports have not attracted the
attention they deserve. Louis Rubenstein (1861-1931) is regarded as
the “Father of Canadian Figure Skating” and he won numerous
awards for skating and was instrumental in creating the Amateur
Skating Association. Born in Montreal and a member of the Spanish
and Portuguese Congregation, he was clearly a member of the Jewish
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and
non-Jewish
establishment, even
serving as Montreal
alderman
from
1914 until his
death. This story of
a member of the
Jewish elite stands
in contrast to those
stories of the boxers
in a later generation.29 And what of
the water polo team
from the Montreal
Y, which dominated
the Canadian scene
in the 1930s, winning
Dominion
championships
The Scribe featured Hy Buller’s story in a 2002 issue,
from 1932 to 1939? written by David A. Schwartz.
The achievement
was a source of ongoing pride to the centre of the team, Abe Tafler,
who, according to his son, wore his championship ring every day of
his remaining 60 years.30 Also in the 1930s, the English-born Henry
“Hank” Cieman of Toronto, a speedwalker, was considered one of the
top amateur athletes in Canada. Basketball was played at every
YMHA, and some Jewish players were top in the country. In 1936,
one of the players on the silver medal-winning Canadian Olympic
team was Windsor’s Irving “Toots” Meretsky. In 1948, half the
Canadian Olympic team came from the Montreal Y, but we do not
know whether this game was as prominent among Canadian Jews as
was the case south of the border. All of these Canadian Jewish stories remain to be told.
No review of Jews and Canadian sports can ignore hockey. For the
most part, the discussion of Jews in hockey is limited to brief refer-
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ences to those few Jews who made it to the NHL. David Schwartz’s
biography of Hyman “Hy” Buller (1926-1968) is an exception. Most
relevant to our story, Schwartz depicts Buller’s early years in
Saskatoon with sensitivity, touching on some of the potential places
of friction with the non-Jewish world, as well as Buller’s own need to
assert a path that did not include attending university.31

Conclusions
While sports is attracting the attention of Jewish scholars in other
countries, and especially in the United States, the study of sports and
Canadian Jews is still in its infancy. While some may wish to continue writing biographies of leading sports figures out of enjoyment of
both history and sports, in order to increase our understanding of the
Canadian Jewish community, scholars will have to draw from the significant research being done in the United States and Europe to ask
new questions about sports as a site of Jewish integration, and as a site
of polemics over the Jewish body.
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A CONVERSATION WITH CANADIAN
SWIMMER KAREN JAMES
by Michael Schwartz
When Canadian Jewish swimmer Karen James arrived in Munich,
Germany, to compete in the 1972 Olympic Games, it was not her first
foray abroad. Two years earlier, at the age of 18, she had represented
Canada at the Commonwealth Games in Edinburgh, Scotland.
“I remember walking through the athletes’ village [in Edinburgh] and
hearing the Jamaicans and Trinidadians. They’d turn over garbage
cans and pound on them like drums. It was such a cool feeling, you
really felt like there was a mingling of cultures and peoples.”1
The same international spirit infused the Olympic Village, but this
was not the only reason that James was excited to attend. “The
Olympics has such a cachet to it. It’s the ultimate sporting event and
you know that when you’re there, it’s something you really want to be
there for. You want to win medals or do whatever, but it’s amazing
just to be there.”
James had participated in competitive swimming throughout her
childhood and teenage years, beginning when she was six years old.
“We lived out in the Endowment Lands, near Empire Pool,” she
explained about growing up in Vancouver. “We kids gravitated to that
pool and spent our summers swimming and hanging out there.”
The second of four children in a generally athletic family, swimming
quickly became a passion for James. The University of British
Columbia coordinated competitive children’s swim clubs, which both
James and her sister joined. As children, they competed in various
locations in British Columbia and, as teenagers, the club took them
further afield to locations across Canada and around the world. James
fondly remembers trips to New Zealand, Australia, France and
Germany.
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On one level, James’ life story is interesting because she had an opportunity that few others have – that of being an Olympic
athlete. On a more personal level, that of James’ relationship to
Judaism, her case is not as rare. The place of religion in one’s life is
rarely static over the course of one’s life, but rather dynamic,
becoming central at times and more peripheral at others. Especially
illustrative in James’ life is the counterpoint that swimming and
Judaism have played, alternating in level of importance.
The James family was not particularly observant. They were members
of Congregation Beth Israel, where the children attended Hebrew
school. James’ mother – a convert – was active in Hadassah.
“I think it was my grandparents who determined that we would all go
to Hebrew school and [observe the holidays],” said James. “We would
go to my grandparents’ for Passover and usually at Rosh Hashanah
we’d be at my aunt and uncle’s.”
At age 12, James had the opportunity to compete in the Maccabi
Games – often referred to as the Jewish Olympics – in Israel. Being
in the country and meeting relatives there, she developed a connection
to the land. However, swimming was the dominant force in her life.
“My mother and father asked if I wanted a bat mitzvah and I said no
because it would take away from the training that I was doing and
they let it go. So they didn’t say you should do one: they asked me and
I said no and there was no argument.”

A Life-changing Moment
In the Olympics at Munich, the swimming events were held in the
first week. For the second week, James was able to spend time relaxing with friends, fellow swimmers Byron MacDonald and Martha
Nelson, and their friend George Gross. At that time, another exciting sporting event was happening: the summit series hockey games
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between Canada and the
Soviet Union. One evening,
the four friends snuck into the
press building outside the athletes’ village to watch the
game being broadcast from
Toronto. Gross had access to
the building, as his father was
a journalist reporting on the
Olympics for a Toronto newspaper.
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When the game finished (a 41 victory for Canada), the four
Canadians returned to the
athletes’ village. Not wanting
to go around to the front gate,
they did what many athletes
often did and climbed the
fence. As they were climbing,
they noticed another group, a
few metres away, preparing to
do the same. James recalls
that, based on their physical
build and the clothes they
were wearing, she and the
others could tell that the other
group was not comprised of
athletes. “Byron and I sat Karen James in the Aug. 18, 1972, Montreal
down and talked about it Star. The caption read that James “looks trim
[years later],” James recount- in a long knitted skirt. This outfit is designed
for the girls to wear when they relax at the
ed. “We literally turned to day’s end.”
each other and said we knew
they weren’t athletes.… It registered but [at the time] we just didn’t
know what that meant.”
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When James awoke the next morning, she learned that the men she
had seen were members of the Palestinian terrorist organization Black
September. They had come to Munich to take hostage the Israeli
Olympic team. By 5 a.m., roughly an hour after entering the village,
the eight agents of Black September had taken control of the Israeli
dorms. Two Israelis were dead and nine more were in captivity.2
An ad hoc group of German and Olympic officials arrived and began
negotiations that carried on for much of that day. Black September
demanded the release of 236 prisoners from Israeli and German jails,
among them German hijackers Andreas Baader and Ulrike Meinhof.
If these demands were not met, Black September threatened to kill
the hostages, “One each hour. And we’ll throw their bodies into the
street.”3 To prove their intentions, they brought out the mutilated
corpse of Israeli wrestling coach Moshe Weinberg and left it lying
outside the building. Weinberg had been shot in the jaw while trying to resist and was killed soon after.
The Israeli government refused to negotiate, but their German
counterparts continued to talk with the terrorists, biding time.
Gerald Seymour, a journalist for Independent Television News,
noted that the negotiators were visibly out of their depth:
In terms of the politicians and the VIPs who came, they looked
to me as if they held none of the cards, as if they basically did
not understand, 1) how to respond; and 2) the mindset of the
people they were dealing with. The Palestinians that one saw,
there was that feeling that they were in charge and that they
were dictating.4

As the negotiations stretched on, they attracted world attention. It is
estimated that, by 4:20 p.m., a crowd of 75,000-80,000 spectators had
gathered along Connollystrasse. Among those watching were James
and her roommate, Marybeth Rondeau. The two had awoken to the
sound of helicopters and had made their way to the Canadian medical building to get a better view.
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“We could see the apartment where they were holding them hostage,”
James said. “Once we were there, they [the Olympic officials] shut
everything down, said, ‘You can’t go anywhere, you have to stay.’ So
we stayed there and I could see the window where they were held
hostage. I could see the lead Palestinian negotiator and the Germans
walking back and forth across this bridge, negotiating. He was wearing a Panama hat, I remember, and the German, the portly German
man going across. We were stuck there through the whole drama.”
When a fellow diver attempted to climb onto the building’s roof to
get a better view, the gravity of the situation was made clear. “Over
the loudspeaker came this voice saying, ‘If you don’t get down from
there they’re going to shoot you.’ So he scrambled down…. I didn’t
feel in danger until they said [that].”
Despite being Jewish, James did not feel that she was personally
threatened by the situation. The fact that she was able to remain in
the athletes’ village contrasts with the case of Jewish American swimmer Mark Spitz, who was promptly removed from the site by
American Olympic authorities.
“I didn’t know that Mark was whisked away until a long time afterwards,” said James. “I really didn’t know that. And it didn’t feel like
that because I was Jewish that I was going to be threatened…. It was
really focused on Israel and their athletes and it had a beginning and
an end and, after that, I didn’t feel frightened for myself at all.”
Shortly after 10 p.m., the terrorists and hostages were transported by
helicopter to the military airfield at Fürstenfeldbruck, 20 kilometres
from Munich. It had been agreed in negotiations that an airplane
would be waiting there for Black September to take their hostages to
the country of their choosing. The German and Olympic officials
involved had also secretly decided that Fürstenfeldbruck would be the
safest location to attempt a rescue. Snipers were positioned around
the airfield and security agents were disguised as flight attendants on
the plane. This rescue attempt failed and, after a firefight of almost
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two hours, the nine remaining hostages were dead, as were five of the
Palestinians and one German police officer.
The next morning, Olympics attendees gathered in the stadium for
a brief memorial service. Flags were hung at half-mast and
International Olympic Committee chair Avery Brundage spoke a few
words. “I am sure,” he stated, “that the public will agree that we cannot allow a handful of terrorists to destroy this nucleus of international cooperation and goodwill we have in the Olympic movement.
The Games must go on.”5 After a one-day suspension, the Games
continued.
James attended the memorial, but didn’t stay to see the competition
resume. “Disillusioned,” “upset” and “angry,” she left Germany and
traveled to Barcelona, where her sister was living. “By not staying in
the village, I lost the opportunity to talk with other people,” James
said. “I had no idea that other athletes felt horrified and shocked,
Jewish or non-Jewish, that they felt that way and that they questioned about whether the Games should continue.”
James avoided talking about the episode for more than 20 years,
feeling the shame of being complicit. “We didn’t say, ‘You shouldn’t
be coming in.’ We didn’t say anything, we just climbed in…. I still
look back and say, ‘If I had done it differently, how could it have
been different?’ ”
Upon her return to Canada, James distanced herself from competitive swimming.
“I thought I was going to retire and quit at that point,” she said. “I
did start to go train a little bit, [but] I just didn’t have my heart in it.”
She remained marginally involved, lifeguarding, teaching swimming
lessons and swimming casually with the university swim team, but not
competing. In 1974, she traveled to China with other retired
Canadian swimmers – including her soon-to-be husband, Ken Sully
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– as part of a federally sponsored
cultural exchange.
The events that James witnessed
in Munich did not make religion
more important to her; arguably
they had the opposite effect.
“It was clear [that the athletes were
targeted] because they were Jews
and from Israel,” said James. But
she did not turn to religion, either for solace
or in solidarity. When
she and Sully married
in 1975, they chose to
have a non-religious
ceremony. “He wasn’t
Jewish and I remember
at the time I didn’t
even want the word
God in the wedding
ceremony – neither of
us did, we were just not in that space.”
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Karen James today.
Karen James, in the
Province newspaper
April 10, 1972.

The two, both working as real estate agents, raised their three children
in White Rock. They kept a secular home, with elements of both
Judaism and Christianity, sending the children to Hebrew school,
while also celebrating Christmas.
After 18 years of marriage, James and Sully separated in 1993. The
difficult years leading up to the separation, coupled with the loss of
her parents in 1989 and 1990, caused James to reconsider the place
of Judaism in her life. She enrolled in an introductory course and
participated in the Jewish community in White Rock. Eventually,
she moved to Vancouver, took a conversion course – her mother had
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never converted – and joined Temple Sholom Synagogue in 2002.
She soon became active in the synagogue and the wider Vancouver
Jewish communities, volunteering on numerous boards and philanthropic organizations.
Today, James has reached a new balance: swimming, but not competitively, and actively being Jewish. Her experience at Munich continues to be a central presence in her life and her Jewish identity. Having
avoided the subject for years, she has recently spoken about it publicly,
most notably at the opening of the Maccabi Games in 2006.
“Hopefully by talking about it,” she said, “I can somehow redeem that
experience by keeping the memory alive of what happened at
Munich. It has been an amazing opportunity for me to make that
journey back to my faith and have a purpose.”
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ENDNOTES
1. Karen James interview conducted by author, March 11, 2009, on behalf of
the Jewish Museum and Archives of British Columbia. All subsequent James
quotes are from this source.
2. Details of the hostage-taking are informed primarily by Simon Reeve, One
Day in September: The Story of the 1972 Munich Olympics Massacre (London: Faber
and Faber, 2000), and the film One Day in September (Kevin MacDonald, 1999).
3. Alexander Wolff, “When the Terror Began,” Sports Illustrated, August 26,
2002.
4. Gerald Seymour interview in the film One Day in September (Kevin
MacDonald, 1999).
5. Allen Guttmann, The Games Must Go On: Avery Brundage and the Olympic
Movement (New York: Columbia University Press, 1984), 254.
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Films
Munich (Steven Spielberg, 2005)
One Day in September (Kevin MacDonald, 1999)
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FROM THE JHSBC COLLECTION:
ORAL HISTORY EXCERPTS – SPORTS
Hy Buller
In the article “A Mensch on Defense – The Hy Buller Story” in The Scribe
22, no. 1 (2002): 10, Hy Buller describes his childhood in Saskatoon in the
1920s/1930s.
DAVID SCHWARTZ; JMABC; L.13017

“As soon as a boy
could stand, he
was handed skates
and a stick. Being
made of wood,
these sticks were
tough, but seldom
tough enough to
take the punishment we kids gave
them in endless
hours of shinny.
Consequently, we
all had to deliver
plenty of newspapers, do errands
and shovel snow to
get the price of
hockey
sticks,
which sold for as
low as a quarter.
Often, that Sas- Hy Buller, defenceman for the New York Rangers, New York,
katchewan snow N.Y., circa 1950.
we shoveled was as
high as our heads. But after finishing this work we were never too
tired to dash down to the store, buy new sticks with our hard-earned
cash and clear off a pond so we could play some hockey.”
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William Moscovitz of Kimberly playing in Canadian Curling Championships in
Moncton, N.B., March 1956.

William Moscovitz
Interviewed by Ronnie Tessler on September 16, 2003, in Vancouver, B.C.

“I was involved in most sports throughout high school and in university. But curling was my forte, because I had curled back in
Saskatchewan where I was born. When I joined the curling club in
Kimberley, I had my own rink, per se. However, I joined another
chap to try out for the provincial championships in 1956 and we were
lucky enough to win and we represented British Columbia back in
Moncton that year, unfortunately we didn’t do very well (laughs). I
think our record was four wins and six losses but at least it was a real
memorable event for me. It really stood out in my mind. It still has. I
curled oh, for approximately six or seven years after that, until my
knees finally gave out, [the] cartilage. And at that time I quit.”
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Max Bobroff
Interviewed by Barry Dunner in 1985 in Vancouver, B.C.

BEN PASTINSKY, JMABC; L.000774

“The basketball team that we had, not that we won anything in particular, but at that particular time Benny Pastinsky was a cub reporter
for the Vancouver Province and he arranged for us to have a picture
taken. We became a little bit infamous. We were amateurs, and to do
anything outside of B.C. for instance, you have to get permission from
the amateur association. We used to go down to Seattle and Portland
and play the Jewish boys down there, the YMHA....”

Hebrew Athletic Club basketball team, Vancouver, B.C.,
January 1926. L-R: Sam Pelman, guard; Max Bobroff,
forward; Mikey Spaner, guard; Harry Snider, guard;
Sam Izen, centre and captain; Peter Kantor, centre and
forward. Missing: Dave Bergman, forward.
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Independent Order of B’nai B’rith bowling team, La Salle Recreations, Vancouver, B.C.,
circa 1928. L-R: Max Poplack, Sam Hyman, Myer Brown, Harry Wolfe, Max Beck.

Saul Lechtzier
Interviewed by Cyril Leonoff on July 25, 1976, in Vancouver, B.C.
“The La Salle was 945 Granville. And I might say that it was the first
modern bowling establishment built, not only in Vancouver, but the
entire Pacific Coast. And when I say ‘modern,’ it was a departure from
the basement bowling alley that a respectable woman, not only wouldn’t venture into, but she wouldn’t be within a half a dozen blocks of it.
We took the game and we put it upstairs. We had a dignity to it by
making it very attractive with the carpet lounges and one thing and
another. And we sold the game to the women, with the result that it
went over in a fantastic manner. We couldn’t accommodate the
demand for the first couple of years.”
***
“… a couple of years ago I was approached for material for the Hall
of Fame and I referred this party to my nephew to get this picture
from the La Salle.... It’s the B.C. Hall of Fame which I was inducted into, just somewhere in February.... Well, I considered it quite an
honour, as I mentioned when I received the award. After reading the
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Saul Lechtzier, third from the left, was inducted into the British Columbia Bowling
Hall of Fame, Vancouver, B.C., in January 1976.

citation, you know, which was such a glaring account of my achievements in the bowling game and my contributions to the development
of the game that I thanked the donor of the award and said, ‘For a
while I thought I was listening to my eulogy’ (laughs). I said, ‘If it
was, I’m sure happy I’m around to hear it’ (laughs).”
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FROM THE JHSBC COLLECTION:
IMAGES OF B.C. JEWS IN SPORTS
PHOTOGRAPHER WADD BROTHERS STUDIO; JMABC; L.01441

Jack Piters
and Norman
Brown,
winners
Concordia
Tennis
Tournament,
circa 1925.

JMABC; L.00841

Man displaying
caught fish,
Vancouver, B.C.,
1925.

SOURCE: BARBARA LANDAUER; PHOTOGRAPHER: LEONARD
FRANK PHOTOS STUDIO;JMABC; L.12081

Vancouver Athletic Club intermediate lacrosse team, champions Vancouver City League
1908. Milton Oppenheimer (bottom row, third from the left) was team president.

T H E

S C R I B E

LIBBY FAMILY, PHOTOGRAPHER: CRAIG'S TOURING STUDIO; JMABC; L.08288

76

JMABC; L.00450

Bill Libby, with hockey team in Saskatchewan, Feb. 2, 1929. Libby is the first person
seated on the left.

Philip Brotman, equestrian, Vancouver, B.C., 1930.
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NORTON FINKELSTEIN, JMABC; L.07343

IRENE DODEK; JMABC; L.09250

Portrait of Norton Finkelstein,
captain of the Jewish football
team, Fall 1945-1950. Photo
taken Feb. 15, 1950.

BARBARA LANDAUER; PHOTOGRAPHER OTTO LANDAUER,
LEONARD FRANK PHOTOS STUDIO; JMABC; LF.01302

Charles Flader on Grouse Mountain, North
Vancouver, B.C., 1939.

Olympic ski champion Jack Bevard, at Diamond Head, Garibaldi Provincial Park, B.C.,
April 1949.
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IRENE DODEK; JMABC; L.0064

Aleph Zadik Aleph (AZA) Totem basketball team, Vancouver, B.C., circa 1948.
RICHMOND COUNTRY CLUB; PHOTOGRAPHER: JOSEPHO STUDIOS, JMABC; L.00149

Gleneagles Golf & Country Club, inaugural of the first Jewish golf club, West Vancouver,
B.C., summer 1952.
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TERRY MILLER; JMABC; L.08966

PHOTOGRAPHER GORDON SEDAWIE, VANCOUVER PROVINCE NEWSPAPER; JMABC; L.00081

Boys in B’nai B’rith baseball uniforms, Vancouver, B.C., circa 1955.

International tennis star Vicki Berner, age 14, Vancouver,
B.C., September 1959.
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SAMUEL & MONA KAPLAN; JMABC; L.12164

Little boy wearing a B’nai B’rith baseball
uniform, Vancouver, B.C., circa 1971.

JMABC; L.10215

Men’s curling team, circa 1960.
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LIBBY FAMILY, PHOTOGRAPHER: CRAIG'S TOURING STUDIO; JMABC; L.08288

Bill Libby at a curling competition, Nelson, B.C., July 1986.
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BOOKS IN REVIEW
Much detail, little insight
Jerusalem on the Amur : Reviewed by
Faith Jones
Henry Srebrnik’s Jerusalem on the Amur:
Birobidzhan and the Canadian Jewish
Communist Movement, 1924-1951 is a
history of Canadian Jewish support for
the Soviet region of Birobidzhan, a
Siberian area set aside for farm colonization by Jewish settlers. Birobidzhan had
no historic Jewish presence and was not
ideally suited to agriculture, however, it
was located in a strategic location and Jerusalem on the Amur: Birobidzhan
Canadian Jewish Communist
required the Soviet population to serve and the Movement,
1924-1951
by Henry Srebrnik
as a bulwark against Asian expansionist
McGill-Queen’s Studies in
powers. It was also thought to be useful
Ethnic History, 2008.
360 pages. $95
to relocate Jews from their traditional
locations in Ukraine, Belarus and other
western regions of the Soviet empire, to a place where there was no
existing tension between Jews and non-Jews or competition for land.
Srebrnik’s volume is the first one to examine Canadian involvement
in the movement; there is no book about American support for
Birobidzhan, but Srebrnik includes much of that information.
Therefore, it makes a useful record of the grassroots and organizational efforts that consumed much of the time and energy – and
money – of North American Jews. Unfortunately, for most of the
book, and for most of the people discussed, the reader isn’t given
much of an idea of what the movement meant to those involved,
why it spoke to them, how they saw it fitting with their identity as
Canadians or what lessons contemporary readers might take away
from their story.
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Srebrnik’s historical method is to pile on details in exacting catalogues
of dates, figures, names and events. Chief among his sources are minutes and Yiddish periodical reports of official functions, such as meetings and conferences, and of articles written for the press by adherents
of the Birobidzhan movement and official publications of the main
organizations. These he records in strict chronological order, with no
breaks for context or analysis. The shortfalls of Srebrnik’s method can
be illustrated by a paragraph such as this one:
The third national conference of the Canadian section of
ICOR, held in Toronto on 10 and 11 March 1934, brought
together fifty-six delegates from five eastern Canadian cities,
nineteen of them sympathizers from other Jewish organizations. No western delegates were present as, in this time of economic crisis, the costs of coming to Toronto were too great.
Ab. Victor noted that ICOR was still technically banned in
Canada. The postal authorities returned literature sent from
the New York office, and ICOR speakers from the United
States were often prevented from entering Canada at the border; sometimes ICOR gatherings were disrupted. When the
Canadian Communist leader Reverend A.E. Smith, general
secretary of the Canadian Labour Defence League and recently freed from jail, addressed the conference, it spontaneously
broke out singing the “Internationale.” Children from the
Morris Winchevsky School, led by Yiddish teacher Moishe
Feldman, sang the “Internationale” again the next day, and,
noted Victor, the delegates and guests alike were filled with
inspiration and happiness. There was much self-criticism, but
delegates vowed to make ICOR a mass organization, one that
could take action in defence of the Soviet Union and in the battles against fascism and “misleading” Zionism. The delegates
agreed that Canada was a fruitful arena for ICOR work and,
Victor felt, should be able to attract 2,000 new members; the
“human material” was present. (p. 91)

This paragraph opens up many questions, but since it can only move
forward in time, it isn’t possible to get any answers. Was ICOR, the
main communist organization supporting Birobidzhan, actually
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banned in Canada? This is the first mention of it in the book and,
while some further examples of petty harassment against the organization are discussed in the pages that follow, there is no investigation
of what this means. Stopping both people and print at the border,
while leaving internal operations relatively unaffected, is a recurring
feature of Canadian governmental harassment of organizations holding unpopular views even today. Here in British Columbia we are
very familiar with the Little Sister’s Book and Art Emporium’s various Supreme Court challenges to Canada Customs’ seizure of sexually explicit material; even more recently, British MP George Galloway
was denied entry into Canada for a speaking engagement. These
kinds of actions are surely disruptive to an organization, expensive,
distracting and, in some cases, an illegal infringement on individual
rights, but is it the same as being banned? Was there something like
the Quebec padlock laws, in which materials were destroyed and
offices forcibly closed? Apparently not, because a few paragraphs later
the organization is setting up a Canadian newspaper so that news
could be distributed without relying on American materials getting
through the border.
Srebrnik appears to be reporting on the participants’ sense of themselves as operating from an embattled position, without giving us
enough material to understand both the less-dramatic reality and the
more important psychological cost to the group. For example, if this
kind of harassment was continuous and severe, it might have added
further fuel to their distrust of Western democracies and helped bind
them ever more closely to the Soviet Union. This kind of context and
consideration is displaced by the singing of the “Internationale” (not
once, but twice), and by the cameo appearance by A.E. Smith, who
does not show up before or again, and whose imprisonment is not
explained, thus leaving the impression that it had something to do
with activities of ICOR or support for Birobidzhan, which it didn’t.
The best section of the book is the chapter on Reuben Brainin, the
writer and leftist Zionist who late in life became enamoured of the
Birobidzhan project and found it sufficiently inspiring to quell his
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suspicions of the Soviet Union. Brainin is shown as conflicted.
Disillusioned with the Zionist movement while remaining a proponent of a Jewish state, he felt a second Jewish homeland within the
Soviet Union was not at odds with Zionist goals. Yet he became more
and more closely bound to ICOR and its communist members, and
less and less welcome in mainstream Zionist circles. There are still
plenty of lists of meetings attended, speeches given, money raised and
members signed up, for those who like that sort of thing, but there is
also a human element to the description of Brainin’s internal and
political conflicts that is missing from the rest of the book.
The focus on an individual who can embody the issues helps to make
the central tensions clear, and this stands in sharp contrast to the rest
of the book. It is not realistically possible for most readers to wade
through hundreds of pages of pure detail. Although there is a certain
pleasure in ticking off the numbers of tractors and typewriters sent to
Birobidzhan in a given month, it cannot hold the attention for long.
Just because an historical fact can be ascertained does not mean it
needs to be included in the body of the book. Without some guidance as to which of these thousands of facts are important, the reader
is unable to form a coherent account of the movement or its activities.
A greater problem though, and one which may help explain the
methodological one, is Srebrnik’s apparent lack of understanding for
the actual communist participants in the movement under study
(Brainin was never a party member). In the introduction, he writes:
... admittedly with the advantage of hindsight, and even taking
into account that the Jewish Communists lived thousands of
miles removed from the utopia in which they had invested all
their political hopes, in an era without television or the internet
to disseminate information, I still fail to comprehend how so
many well-educated people, who were so well aware of the
shortcomings of their own society, could so completely suspend
all disbelief when it came to judging the Soviet Union. Were I
less sympathetic, I might describe it as a form of “wilfull blindness.”... (p. xviii)
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It seems astonishing that an historian of communism – this is his second book on the topic – does not understand the role of idealism in
the lives of the people he studies, or the reasons why it is so deeply
nurturing to individuals that they would rather be wrong than rid
themselves of their belief. Perhaps Srebrnik is being disingenuous: he
simply wants to be clear that while he may write about communism,
he himself is not an adherent. If so, it is appalling. When, for example, I, an atheist, write articles about Jews, I do not preface my
remarks by saying, “While some of the people I study are religious, I
can’t begin to understand why on earth people can think they have an
invisible friend in the sky. And some of these people are even quite
well-educated!” If we respect our subjects, we take their beliefs seriously and treat those beliefs with respect even if we do not share
them. In this case, it would also involve reading their actions, at least
for the 1924 to 1948 period, without assuming that the success of
Zionism and the failure of Birobidzhan were pre-ordained and obvious. Both hinged on political events over which the Canadian
Birobidzhan supporters had no control. Even when governmental
actions were open, interpreting them was not straightforward. The
Soviet Union, with its seemingly immense resources, appeared to be
in a much more secure position to create a new Jewish homeland than
the Zionist movement. It was not until much later that the lack of
investment in Birobidzhan on the part of the Soviet Union and the
investment in the Zionist movement by major Western nations
turned that balance of power.
On the other hand, Srebrnik may be completely sincere in his declaration that he just doesn’t get the communist loyalty to the Soviet
Union: in which case, his lack of analysis and contemplation of the
meaning of the Birobidzhan movement to its participants is more
understandable. He cannot consider their internal lives, because he
cannot fathom them. But without such interpretation, the book
remains hollow at the core.
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A well-researched book
Back to School : Reviewed by Betty Nitkin
Back to School: Jewish Day School in the
Lives of Adult Jews is a 184-page book
examining the effect on parents of having their children attend a Jewish day
school. According to authors Alex
Pomson and Randal F. Schnoor, the day
school has replaced the synagogue as a
source of community for some liberal
Jews with children of school age.
Parents of children registered at a downtown Toronto school, Paul Penna
Downtown Jewish Day School (DJDS),
are the major subjects of Pomson and
School: Jewish Day School
Schnoor’s research. The authors exam- Backintothe
Lives of Adult Jews
by Alex Pomson and
ined two other schools in Toronto (one
Randal F. Schnoor
secular and the other Orthodox) and Wayne State University Press, 2008.
184 pages. $26.95 US
four in an unidentified city in the midwestern United States. Through ethnographic studies, they observed that many of the parents in all these
schools were affected in a similar way, namely, they re-examined their
own relationship to Judaism and Jewish ritual practice. This was less
so in the Orthodox schools.
DJDS is a unique school, mainly due to its location in the downtown
area of a major city with a large Jewish community. Many of the
parents studied by Pomson and Schnoor have clearly disassociated
themselves from the denominational life of the rest of the Jewish
community, which lives in the suburbs. They insist on the school
meeting their needs and lifestyles, which includes gays and lesbians,
single mothers, adopted children, mixed marriages, etc. Ecology,
especially not using cars for transportation, is very important to them
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and distinguishes them from the suburban community, which they
mention in rather disparaging terms. Yet many of their values are very
Jewish, even though they may not recognize this, e.g. “making charitable donations rather than buying birthday gifts for their child’s
friends.” (p. 60)
Pomson and Schnoor demonstrate that being a parent of a child at a
day school has a profound effect on the attitude of the parent to
Judaism and ritual observance. For many, the involvement in the
school increased their observance, although not necessarily in a
halachic ( Jewish legal) way. Parents are quoted as saying that the
hardest thing they ever did was leave the school and one is left to
wonder what the parent(s) will do for Jewish identification when they
no longer have an institution, like DJDS, to assist them.
In exploring the reasons why parents have registered their children in
a school to which they are not naturally drawn philosophically, one
cannot help but notice that there are many who are day school graduates themselves – yet these parents did not initially consider sending
their child to day school. This opens up other areas of research for
Pomson and Schnoor, namely, why has the experience of these parents
turned them away initially from considering day school for their children and why do they not relate to the mainstream community. These
parents are highly educated and leading interesting lives, but see the
rest of the Jewish community in a negative, stereotypical way.
One of Pomson and Schnoor’s conclusions is that “school leaders and
community leaders need to figure out how they can serve one another, otherwise what started out as an alternative counter-culture project for the [less than] moderately affiliated will remain just that, with
little lasting benefits for the community.” (p. 163)
They also recommend that day schools consider that they are being
treated as “community” by the parents. Thus, the schools should consider educating the parents as well as the children.
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Pomson and Schnoor have presented Jewish educators and community leaders with a well-researched book on the effects of a parent
registering a child in a Jewish day school. Their book has put many
questions on the table for all concerned with Jewish life and identity
and it should be read by those concerned with Jewish education,
whether as a professional, volunteer or parent.
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Welcome addition to scholarship
Exiles from Nowhere : Reviewed by Josh Stenberg
Alan Mendelson’s recent work Exiles from Nowhere: The Jews and the
Canadian Elite is not the first work to engage with the unpleasant
truths of anti-Semitism in Anglophone
Canada, but under particular examination here are “genteel” varieties. These
include the indirect, socially acceptable
forms of anti-Semitism that, according
to Mendelson, once pervaded government and the established professions,
creating intangible and furtive barriers
long after “gutter anti-Semitism” became
uncouth.
The first chapter, centred on journalist
and opinion-maker Goldwin Smith
(1823-1910), describes the familiar prejExiles from Nowhere: The Jews and
udice as expressed by Canadian
the Canadian Elite
by Alan Mendelson
Victorians and Edwardians, periods
Montreal: Robin Brass Studio, 2008.
marked by racism grounded in a hodge432 pages. $29.95
podge of social Darwinism and Christian
triumphalism. It would be comforting to consign those beliefs to the
rubbish heap of history, but this book’s main, and deeply disconcerting, contribution is to trace the intimate connections between this
earlier, blatant anti-Semitism and the increasingly submerged and
qualified varieties that succeeded it.
When Mendelson is focused on the subtle manifestations of antiSemitism among the Canadian elite, his work is a powerful reminder
of the systemic prejudice faced by Jews until very recently. The writing is always crisp and engaging, and the author, an emeritus professor of ancient philosophy and religion, demonstrates an impressive
command of a wide range of periods, figures and schools of thought.
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While he dissects the anti-Semitism of the dominant elite, readers are
also fortunate to catch glimpses of the wit and humour of seminal
Jewish figures, like MP Sam Jacobs, who remarked, upon being
passed over for a Senate seat, that William Lyon Mackenzie King
“gave me Jew consideration, but gave the seat to a gentile.”
The largest part of Exiles from Nowhere is devoted to an examination
of the views of George Grant, one of Canada’s most prominent
philosophers. While Grant’s private views on Judaism are dubious,
Mendelson devotes little space to the works – Technology and Empire
or Lament for a Nation – to which Grant owes his reputation. Instead,
there are lengthy and interesting, but not always relevant, considerations of European figures that Grant held high in esteem – an
approach that comes perilously close to guilt-by-association.
It is also apparent at times that Mendelson overstates his case. Can
we really credit that disagreements between novelist Matt Cohen
(whose work is quoted in the title) and Grant at McMaster University
were “dramatic confrontations reminiscent of the great ChristianJewish disputation of the Middle Ages”? Nor did Mackenzie King,
for all his indifference and faults, deserve to have the claim repeated
that he was “a sharer of the Nazi vision.” More rigorous copy editing
also would not have been amiss – one paragraph misspells both
Kinderlandverschickung and the name of author, Niklas Frank.
Despite its flaws, readers are certain to find this work a welcome addition to scholarship. It demonstrates the deep and hardy roots of intolerance in our country, which existed in the quietest of tones and the
most varied of guises, often at the highest levels. But, as Mendelson
writes, “it is not enough simply to chronicle the misery that discrimination has wrought.” Like any work on anti-Semitism, this work is
also a cautionary tale, and a reminder to vigilance.
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RECENT PUBLICATIONS
In the introduction to her self-published booklet
Before the Memories Fade: A Glimpse into the Past
(2009), Cissie Eppel writes:
Memories fade quickly and, while the big
moments in history are recorded, the smaller
ones are easily forgotten. For this reason these
reminiscences of everyday life in the 1920s paint
a picture of life as it was in the early days of the
author’s life [in Bradford, England].
These daily events, with the adversities of the times, were
endured. There was little option. Childhood experiences
prompt us to appreciate the present-day amenities, which are
now regarded as conventional. Anecdotes are an important
element of our heritage to be shared and commemorated by
everyone.

In a similar spirit, Irene S. Dodek published You’ll Always Be
My Darling: A Prairie Girl’s Memories in 2007, with a second printing
in 2008.
In her memoir, Dodek “looks back to the stories
of her family, who were homesteaders, farmers
and businessmen. She recalls her life in Cupar,
Sask., and then reflects on how she has moved
on into adulthood and her life in Vancouver.
“Irene has been enriched by these memories and
life experiences and she wishes to pass them on
to her children and grandchildren and to future
generations.”
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For information on either of these publications, contact the Jewish
Museum and Archives of British Columbia.

Immigrants: Stories of Vancouver’s People by
award-winning journalist Lisa Smedman was
published in 2009 by the Vancouver Courier
newspaper. It explores the many immigrant
groups who came to Vancouver over the past
century and a half. Its nearly 300 pages are
packed with photos, reminiscences and
descriptions of actual journeys by ship, steam
train and overland trek. Immigrants covers
both Vancouver’s prominent communities, including the Chinese,
English, Scottish and East Indian, as well as more than a dozen other
immigrant groups who left their stamp on a corner of the city, including members of the Jewish community.
It is available for purchase from the Jewish Museum and Archives of
British Columbia or by e-mailing book@vancourier.com.

In 2009, the Jewish Heritage Centre of Western
Canada and Heartland Associates co-published
Coming of Age: A History of the Jewish People of
Manitoba by Allan Levine.
This 500-page comprehensive and accessible history of the Jews of Manitoba reflects what is already
known about the community, introduces new material and casts an eye at the 130-year history of Jews in Manitoba from
the earliest days of settlement in 1880 up to the present. For more
details, visit http://www.allanlevinebooks.com.

The Institute for Canadian Jewish Studies is promoting two new pub-
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lications in its series on Canadian Jewish history and
literature, which it calls the Hungry I Chapbook
series.
The first is a new translation of Franz Kafka’s final
short story, Josephine the Singer or The Nation of the
Mice, by Karin Doerr, Barbara Galli and Gary Evans,
with an afterword on Kafka’s Jewish identity and
Prague by Doerr.
The other is Blessings, a collaborative effort that
comes out of two exhibitions organized by Loren
Lerner at Temple Emanu-El-Beth Sholom in
Montreal, which contains artwork by Canadian
artists, essays by scholars and two curatorial studies of
Jewish visual and religious art.
For more information about these two new books, visit
http://web2.concordia.ca/jchair/en/publications/hungryibooks.htm.
For other Institute for Canadian Jewish Studies publications, visit
http://web2.concordia.ca/jchair/en/publications/books.htm.

The winners of the 21st annual Helen and Stan Vine Canadian
Jewish Book Awards were announced by the Koffler Centre of the
Arts on April 30, 2009. Celebrating excellence in Canadian writing on Jewish themes and subjects in 2008, there were eight prizes
awarded:
• The Canadian Jewish News Award for biography and memoir went
to Peter C. Newman for Izzy: The Passionate Life and Turbulent Times
of Izzy Asper (Harper Collins Canada).
• The Beatrice and Martin Fischer Award for fiction went to Ami
Sands Brodoff for The White Space Between (Second Story Press).
• The Joseph and Faye Tanenbaum Award for history went to Barrie
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Wilson for How Jesus Became Christian (Random
House Canada).
• The Canadian Society for Yad Vashem Award
for Holocaust literature went to Joseph Kertes for
Gratitude (Penguin Canada).
• The Samuel and Rose Cohen Award for poetry
went to Isa Milman for Prairie Kaddish (Coteau
Books).
• The Abe and Fay Bergel Award for scholarship
on a Jewish subject went to Reinhold Kramer for Mordecai Richler:
Leaving St. Urbain (McGill-Queen’s University Press).
• The Abraham and Eve Trapunski Award for Yiddish literature went
to David Roskies for Yiddishlands: A Memoir (Wayne State University
Press).
• The Louis L. Lockshin and Brenda Freedman Award for youth
literature went to Kathy Kacer for The Diary of Laura’s Twin (Second
Story Press).
Details on all the winners are available at www.kofflerarts.org.
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CONTRIBUTORS
Dr. George M. Goodwin
A native of Los Angeles, Dr. George M. Goodwin is a cultural historian with deep interests in art and architectural history. He earned his
doctorate at Stanford and completed additional graduate studies at
Hebrew Union College. Goodwin has taught at many levels, created
exhibitions and archives, and conducted extensive oral history interviews. He has received fellowships from many foundations, including
Dorot, Getty, National Foundation for Jewish Culture and Rhode
Island Committee for the Humanities.
Goodwin’s articles have appeared in such journals as American Jewish
Archives Journal, American Jewish History, Modern Judaism and Rhode
Island History. He was the co-editor of The Jews of Rhode Island
(University Press of New England, 2004) and has edited Rhode Island
Jewish Historical Notes for six years. Goodwin is currently a trustee of
Temple Beth-El and the Rhode Island Historical Society.
Faith Jones
Faith Jones is a librarian in Vancouver, where she also teaches library
science and is a graduate student in Canadian Jewish history. Her
articles and reviews have appeared in Judaica Librarianship, Publishing
Research Quarterly, The Journal of Modern Jewish Studies, the Forward,
Canadian Jewish Outlook and others. She serves as Yiddish editor for
Bridges: A Jewish Feminist Journal.
Richard Menkis
Richard Menkis is an associate professor at the University of British
Columbia, cross-appointed to the Department of Classical, Near
Eastern and Religious Studies, and the Department of History. He is
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the founding editor of the journal Canadian Jewish Studies, which he
edited between 1993-2000. He edited, with Norman Ravvin, The
Canadian Jewish Studies Reader, which won a Canadian Jewish Book
Award for scholarship. He has a work in progress on the interactions
of memory and identity among Canadian Jews.
Menkis and Harold Troper co-researched and co-authored the narrative for “More Than Just Games: Canada and the 1936 Olympics,” an
exhibition at the Vancouver Holocaust Education Centre, which
opened October 15, 2009, and runs through June 2010.
Betty Nitkin
Betty Nitkin is a recently retired adult Jewish educator. Her most
recent position was director of the Florence Melton Adult Mini
School. She has also been a presenter at a CAJE (Coalition for the
Advancement of Jewish Education) conference and organized many
professional development conferences for Jewish teachers in the
Pacific Northwest.
Michael Schwartz
Michael Schwartz is a curator at the Jewish Museum and Archives of
British Columbia. He completed his master’s degree in history at the
University of Toronto in 2007, focusing on cultural history, oral history and propaganda. In his previous work at the Vancouver
Holocaust Education Centre, he helped research exhibits and coordinated the collection of survivor testimonies.
Josh Stenberg
Josh Stenberg is a Vancouver-based translator and graduate student at
the University of British Columbia Asian Studies. His translation of
Su Tong’s Tattoo: Three Novellas is forthcoming (2010).
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Barry Stiefel
Barry Stiefel is a visiting assistant professor in the joint program in
historic preservation at the College of Charleston and Clemson
University. He received his bachelor of science (2001) from Michigan
State University, graduate certificate (2002) from Eastern Michigan
University, master’s (2003) from the University of Michigan and PhD
(2008) from Tulane University. Stiefel was the 2005 recipient of the
American Jewish Historical Society Sid and Ruth Lapidus Fellowship
and was an Auschwitz Jewish Center Foundation Scholar (2002). His
forthcoming book, Jewish Sanctuary in the Atlantic World: A Social and
Architectural History (University of South Carolina Press, 2010), was
recently awarded the Hines Prize (2009) by the Carolina Lowcountry
and Atlantic World Program. Stiefel’s academic interests centre on
the preservation of Jewish heritage.
Harold Troper
Harold Troper is a professor in the Department of Theory and Policy
Studies at the University of Toronto, where he teaches on the history
of immigration and ethnic relations in Canada. His award-winning
books include Immigrants: A Portrait of the Urban Experience, None Is
Too Many, Old Wounds and Friend or Foe? His latest book, The
Ransomed of God, was recently reprinted in paperback under the title
The Rescuer and he has a new book forthcoming with the University
of Toronto Press entitled The Pivotal Decade: Identity, Politics and the
Canadian Jewish Community in the 1960s.
Richard Menkis and Troper co-researched and co-authored the narrative for “More Than Just Games: Canada and the 1936 Olympics,”
an exhibition at the Vancouver Holocaust Education Centre, which
opened October 15, 2009, and runs through June 2010.
Barbara Weiser
Barbara Weiser is currently conducting a study of Canadian Jewish
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ritual art, which includes all types of craft work in public spaces – in
Jewish community centres, Jewish museums, historical societies, synagogues and cemeteries. Her travels across the country have produced
research which has become part of the Canadian Jewish Congress
Charities Committee Virtual Museum (http://www.cjvma.org).
Most recently, she has digitized and catalogued the art collection at
the Jewish Public Library in Montreal and at the present time is
researching Canadian Sephardi synagogue artwork and wall murals in
Canadian synagogues dating from before 1930.
Weiser sits on the advisory committee of the Aron Museum at
Temple Emanu-El-Beth Sholom and Emet Gallery at Congregation
Dorshei Emet in Montreal and is a graduate of Concordia University,
with an MA in Jewish studies, 2008.
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ARCHIVIST’S REPORT
In 2009, the Jewish Historical Society of British Columbia ( JHSBC)
received a significant number of new donations, continued adding to
the Oral History Program, received and assisted a considerable number of researchers with various backgrounds and research topics, and
embarked on the path of digitization. All of these developments further increase public awareness and interest in the society and allow the
JHSBC to continue to grow, providing outreach to more communities
and individuals in Vancouver and throughout British Columbia.
Acquisitions
Some notable new accruals include Congregation Or Shalom’s B’nai
Mitzvah Program booklets from 1992-1997; records relating to the
B’nai B’rith Girls (BBG) Drora chapter; and further donations of
Leonard Frank photographs.
Another exciting acquisition was received in the early summer of this
year, the Seidelman Family fonds. (Fonds is a collection of papers that
originate from the same source.) The Seidelman collection contains
approximately 300 photographs and 1.5 metres of archival material.
Although full of priceless documents and photos, the most significant
parts of the collection are the records of Edward Joseph Seidelman, or
Joe, which include approximately 80 letters written by Seidelman to
his family while fighting on the Western Front in the First World
War, photographs, postcards and records from the Canadian government and from King George. The letters begin in 1916 and end in
October 1917, when Seidelman was killed in the battle of
Passchendaele.
The archives is extremely grateful to all its donors. This generosity
allows us to develop and continue to be a valuable resource for
researchers from around the world. In order to preserve the history

104 T H E

S C R I B E

and memory of the Jewish experience in British Columbia, we
welcome and collect records from people of all walks of life, with
different backgrounds and experiences. Please contact the archives if
you wish to make a donation.

JHSBC Oral History Program
Among the JHSBC’s resources is our Oral History Collection. The
society has been interviewing community members since 1971 and, to
date, we have recorded 640 interviews. We are going to continue
recording and transcribing new interviews, as well as digitizing old
analogue cassette tapes. We are also expanding the program to
include a solid core of volunteers on Vancouver Island so that we can
preserve that community’s vibrant history. In 2009, we recorded 11
new oral histories, completed nine oral history transcriptions and digitized 44 of our old analogue oral history cassette tapes.

Research
The Jewish Museum and Archives of British Columbia ( JMABC),
which is owned and operated by the JHSBC, provides research
services. We respond to e-mail and phone requests, as well as accommodate in-house researchers. Our users include professional writers,
the media, students, genealogists, fellow archival institutions and
members of the Jewish and general communities.
Many users of the JHSBC’s resources are genealogists. Genealogy has
been an underrated research topic that until recently has not received
the same kind of respect and acclaim as professional academic
research areas. However, the genealogical community is a valuable
and extremely large group that should not be undervalued or ignored.
At the JHSBC, we understand the significance of genealogical
research and, as such, we provide free access for the community to the
Jewish Genealogical Institute of British Columbia’s reference library
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and three databases: ancestry.com, findmypast.com and footnote.com.
Anyone interested in tracing their Jewish ancestry is welcome to come
to the museum and archives any Sunday, between 1 and 4 p.m., when
members of the genealogical institute are present to assist.

Digitization
This year, the JHSBC began two digitization projects: Leonard Frank
Photos Studio fonds (1880-1983) and the Jewish Western Bulletin
fonds (1925-2001).
The Leonard Frank Photos Studio fonds is one of the largest
collections held by the JMABC, comprising approximately 39,000
photographic images and two metres of textual records. These photographs cover many significant events and developments in British
Columbia’s history, including logging, lumbering, mining, fishing and
transportation; the construction of bridges and buildings in the
Vancouver area; famous people; aboriginal peoples; and scenic views
of mountainous, coastal and urban areas.
This collection was donated to the historical society in 1985 by
Barbara Landauer; the photos were taken by the studio’s two principal photographers, Leonard Frank and her husband, Otto
Landauer, over a period of approximately 80 years. The digitization
was made possible with help from the University of British
Columbia’s Irving K. Barber B.C. History Digitization Program and
the Department of Canadian Heritage’s Museums Assistance
Program. To date, more than 4,300 of these images have been digitized and are now accessible through three online resources: the
JMABC’s page on Flickr Photostream; Artefacts Canada’s Virtual
Museums of Canada Online Gallery; and a searchable database on
our website (www.jewishmuseum.ca).
The other digitization project is aimed at making available more primary sources from the community. The Jewish Western Bulletin,
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which changed its name to the Jewish Independent in 2005, has been
the British Columbia Jewish community’s newspaper since 1930
(with earlier versions in newsletter format). Together with Simon
Fraser University Library and with financial assistance from British
Columbia’s Irving K. Barber B.C. History Digitization Program and
Heritage Canada’s Canadian Culture Online Partnership Fund, the
JHSBC is currently digitizing 36 rolls of microfilm and 176 print
copies. This will result in 43,520 pages of digitized newspaper being
made available for educational and research purposes on Heritage
Canada’s Multicultural Canada website.

Future
With an expanding collection, an evolving Oral History Program,
increasing numbers of researchers and visitors, and the digitization
program, the JHSBC is beginning to make a name for itself. While
Canadian Western Jewish studies is still a relatively new discipline,
the JHSBC has laid a solid foundation and, with the continued publication of The Scribe, is helping to promote awareness, interest and
scholarly pursuits in this exciting area of research.

Jennifer Yuhasz, Archivist
Jewish Museum and Archives of British Columbia

CALL FOR PAPERS
The Scribe
The Jewish Historical Society of British Columbia’s journal,
The Scribe, has been in existence since 1979. In 2009, it became an
annually published journal with peer-reviewed articles.
The Jewish Historical Society of British Columbia is seeking
submissions for the upcoming issue of The Scribe, to be published in
November 2010.
Contributions may include scholarly essays, oral history interviews,
commentary, and book and exhibit reviews. All scholarly essays and
oral histories should in some way pertain to Jewish life in British
Columbia. Comparisons between B.C. and other localities will also
be considered. Commentary and reviews may focus on Jews in B.C.,
on the West Coast (including the western United States) or in
Canada generally.
Scholarly essays may fall into the disciplines of history, art or
literary criticism, or the social sciences.
Back issues of The Scribe from 1979 to 2004 are published
online at http://www.jewishmuseum.ca/info/archives_collections/
the-scribe.

DEADLINES
April 15, 2010 – Submission Deadline for Scholarly Articles
Submissions should be in editable text format (MS Word preferred)
and prepared using the Chicago Manual of Style. The preferred
length for articles is 5,000-10,000 words, but shorter or longer submissions will be considered and reviewed. Proposals should be

ready for peer-reviewing, with the author’s name, contact information and article title on a separate page. A first page of the article
should include the title and a 150-word abstract.
Submissions should be sent to Editor at scribe.editor@gmail.com.
Proposals are only accepted electronically as e-mail attachments, indicating “The Scribe – Call for Papers” in the subject line.
Comments from the peer-reviewers will be returned to
submitting authors by July 1, 2010. Revisions will be due by
September 1, 2010.

July 1, 2010 – Submission Deadline for Reviews and Oral Histories
Book reviews and other material not requiring peer-reviewing should
be submitted by July 1, 2010, as an e-mail attachment in MS Word or
another editable text format.
Submissions received after the deadlines may be considered for future
issues of The Scribe.
* By submitting a work, you are guaranteeing that it is your own and
that you own copyright to it. By submitting a work, you agree to grant
the Jewish Historical Society of B.C. the right to publish that work in
The Scribe journal for no payment. Future online publication of your
work is included in your granting of publication rights to the Jewish
Historical Society of B.C.

For more information on submitting articles please contact:
The Jewish Historical Society of British Columbia

604-638-7286
http://www jewishmuseum.ca/info/get_involved/call-for-papers
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